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into the Ark no Argitnent in fa- 

 vour of the Ten Commands, 31, 2 7; 
e whole Lam put into the 00 1 Menander calls can 
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2 | by” arwell as the T able-Laws, 32 Joes God, Conſcience is 
= & 5 „ Added no more, not to he the ſecond great. Evidence againſt 
YI unde oo N rit no more, but Spoke: any Man, ib. Conſcience the moſt 
. : more, 23, 25. Added no more, formidable Evidence, ib. In Con- 
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r A the Gentiles were Aliens to lent 3 ib. Fame may de- 
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SEEN Abe er taking . away may ib.  Conſcience.us inſpected of God 
+-2.1 es &. _ underft0od as it was Let or Hin- more than Actions, ib. To get 4 
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danse tet the Jews*and Gentiles _ "good Conſcience is every Man's * 


e © »"poming into one and the ſame ä Duty, 5. A good Cunſci- | 
= 18 Oo d. 0 may be meant the ence leads to Ten ib. 6. Con- 
5 raking o ay the falſe gloſs put on ſcience will pick and chuſe out of the 
_ -* ibid. Wordof God for it ſelf, F. Tis a 
1 ue, or diſanmuline may be Sin not to follow a miftaken if ſin- 
3 | ow comparatively, 51, If Terms cere Conſcience, 36 


r Diminut ion import to aboliſh the Commandments, the Table 'Laws 
SE - Coat” then the Moral Law not preciſeh = Commandments, 
Land, but torteringly, ibid. To 25. The ſecond, fourth, and tenth 
ay the Law is aboliſh'd does not have double the: number ten in em, 
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than others, 
a loud Voirr by God unto the People, © 
| 32 The Original Commandments - 
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An Alphabetical Table, 
obne of the | 

ib. That Moſes did not give em 
in order as firſt, and which was. 
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the fifth, ib. Chrift makes loving 


_ God the firſt, and our Neighbour 
the ſecond Commandment, 26, 27. 
- The fifth Command not the firſt of 
the ſecond Table, ib, Tis not con- 
. fitent with Reaſon to make preciſe- 

ty ten Commands in the two Tables, 

27. The Phariſees did not believe ' 


the Affirmatives were in the Nega- 


tive Commandments, 29. If God 
\ Contriv'd the ten Commands as the 


bet Digeſt of Words, who durnſt al- 


ter them? ib. The ten Command- 


ments not all Moral, ib. The Ch 


ten Commandments not better ſe- 
car'd, . 2 intrinſically better 
hut becauſe ſpoke with 


to a word determine the Dimen- 


ſions of the Table-Laws ? F 33 
- Circumciſion of the Heart the beft 


Circumciſion, 49, To be without 


God, &C. is not becauſe without - 
Circumciſion of the-Fleſh, but Spi- 
rit, 58. Circumciſion not the Duty 


of the Gentiles, from Jer, 9. 25, 


26. p. 34. The Duty of a Slave to 


be circumcisd is like that of a 


_ Horſe to keep Sabbath, 35. Tis 4s 


mich a Duty to be a Slave, as a 
Privilege to a Slave to be circum- 
cid, 34. No Gentiles oblig'd to 
Circumciſion, but thoſe that are 


bought, taken, or elſe by a miſtake 


efer the Jews Religion, 35, 36 
- 77 Circumcifion 2 — Hui 


. werſally obliging, why did the Apo- 
file diſpute and diſallow it? 37,38. 
Ji à ſlur to mate St. Paul (who 
had with the Apoſtles, Acts 15. de- 
termin d againft. Circumciſion . to 
the Gentiles) ſay a great while af. 


eing loft, how can any peremptorily 


rer in bis Litter to the Romans; 
that the Gentiles were under the 
. Ceremonial Law, 57. Our Friends 
are in the ſame Error as the falſe © 
Brethren, AQs 15. 24. who = 
Circumciſion was the Duty of the 
_ Gentiles, ib. The Conſiderat ion 
made to Circumciſion none at all, if 
it were every man Duty, 62. | The 
Jews not to lay down, nor the Geñ · 
tiles to tate up C ircumciſon, 41 
| N the Seventh Day. gives 
4 place to Ceremoms, 33. Thebriefts 
march d round Jericho on the 


nys could not take away Sin, 41 - 
arity, an erroneous, if a ſincere. 
_ Chriſtian, ought not to be rejeſted 
36. The f Chriſtians ahokmded 
with Charity and Farbearance, 42. 
Charity, notwithſtanding Differen- 
ces 4s of 4 Day, &c. does. not reject 
and impoſe, but receive weak if 
- ſincere Chriſtians, 72 
"Congregation, ſome. Getitiles 1 
to enter into the Congregation, 30 
Canaan, God did not giut all Canaan 
to Abraham, if he gave any part 
to any elſe, 63. Canaan was no 
conſideration i Abraham's. Cir- 
circumciſion, if gigen te all, Mens 
2. Canaan 200 little for all the 
* Worldto dwell in, 63. The i. 
derneſs part of the Laud of Canaan 


l Y, St. Auſtin ſays, Men re- 
Dag as | wy 55 on _ Se- 
venth and Firſt day alſo in 
ſome other Places b Lord day 
only, 43. The Great Day of | 
tonement, for the Jews only, 43 | 
44. There is compleatly a Day 47 . 

ferenct in the Adee by travel- 

ling Eaſt and Welt, 65. Pliny 

reports, when the Spaniards and 

5 Portugueſe 


bath. dq, ib. Jewiſh Ceremo- | 
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: Vi Pace: ib. 
SY e os keg rhe with fer Ver their 
78 of Pentecoſt on the 


A414 Alphabetical Table 
1 Indies, ebere 


wu d difference in their Rec- 
nung, 66. Days of Worſhip, as 


#h ald 
. Ale 2 x ay Im- 


| pain Religion fro 2 | 


5 Degrees an Hour is loft" or bi 
im every 
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$i Example, then — muſt = = 
| e day, kat So- 
lier day 2 God refted, 9. The 


and reft: ever after, ib. 


| | of the fin Chur- 


s being contrary to no Rule or 
but Divine Wor- 


low, 69. \ Imitation if a Rule, 


4 then ev Manmuft have a Wife, t 
| for ſo Godl fn 4 YG 
—_— not e Font * fiſt days, 
BEES > 


Fr the ages of 004 ſpoken 
| F Scripture not real Fingers, 
15 Finger of God to be _ 


ood the Power of God 


. rie: „ 1% 7 4 the firſt 


. Chriftcans were divinely led into 


the Obſervation of 1 Finſt day, 

69. The firft Chriſtian Churches 

had their ſc ; be Tho wh on the 
with greateſt * 

. \Chrift © 


Firft-days met ing, The day 
| A ay of 164 | 
Y Week, 70. The day Paul preach d 


and adminiftred_ at Troas mow the 


| Fut day of. the Week, ib. 


2 ſhould not eat aut other ne- 


of God teaches _ work — 


firft. Churches did nt 
Week, ib. The Obſervation of the 


Fir day ſprings from greater and 


more univerſal Reaſons. than the 
Seventh day, 71. Greater Deli- 
verances call for greater Notices, 
ib. In any Duty, where the leſſer 
can be better ſervd by the Ser- 
vice of the 8 in all good Con- 


ſcience the leſſer ought to give way 
ib.” The Wer * 


meet but on the Firſt d rr the 


orld was deliver d on 


the Firft day from a your Bondage 


than that of Egy 


mens exhorts to the Sabbath and 
— day, ib. Ignatius exhorts to 
e Y the Firft 4s 


Go Arden not! planted the rf fen, 


to the fourth Court, 38. Joſe- 
phus ſays twas writ on a Wall, 
that no Stranger proceed. farther, 
ib. Some Gentile Nations never 
to enter into the Congregation, 39. 
Some Gentiles, the Jews were ne- 
ver to ſeek their. Peace or Proſpt- 


couragement., nor did not generally 
go over to the Jews, 47. Gen- 
tiles are not to avenge: themſelves, 
nor Women to be in ſubjettion, nor 


« Perſons to be haly, only becauſe 


thoſe Matters are directed to in 
the Jews Scripture, 58. Why the 
"Gentiles ould not e that 


H. 
AD, Gen. 23. * a great 
ile ago or paſt, E Becauſe 


* God had — * Ar. 
is the Reaſon. that he ” apart the 
Seventh day, 3 iy 
| Holineſs, 


E 


Greater 
Benefits eat out le 2 72. Cle- 


day, b + 
Law, Gentiles: were kept at a diftance —_ | 
Do, in Ruls ſufficient for us to fol- 


\ 


' rity, 40. Gentiles had not In- 


time God jo; apart to _ 0. 


bot owns  _ 


Holineſs; nothing taught in the Ro- 


man and Grecian Schools antientiy, 


| but how they might attain to live 
8 well, 55. Gentiles and Jews ap- 
plauded or degraded only as they 

are good or bad Men, 59. The 


gue Sorrow for Sin, 55. The 
Epheſians without hope F.L want of 

a good Life, 59. No advantage 
to the firſt above the ſeventeenth 
Century, if alike in Goodneſs, 61 
Happy; the Gentiles not the more 


Gentiles Prayers and Temples ar- 


An Alphabetical Table: | ns 
but the Goſpel in every Man's, 52. 


The Jews Law not the Gentiles 
Duty becauſe written to the Jews, 


but becauſe not written to the Gen- 


tiles, 53. IM the Gentiles, ax 
Ar. Soarsby ſays, were under the 
Law, they are under it ill, 56, 
All Mouths not ſtopt, and prov d 
under Sin, by the breach of the 
Jews Law, ib. What the Law_ 


ſays, it ſays to all under the Law 
beſpeaks 12 5 


not under the Lam, 
ib. To owe no Man any thing but 


happy, 4 Mr. Soarsby ſays, for Love, and that Love is the ful- 
not having the Jews Law, +» ib. filling of the Law, is no Argu- 
; ment that therefore the Jewiſh Ce- 
I. IC; remonys were the Gentiles Duty, 
JGnorance, Involuntary. Ignorance 57. Paul's great Buſineſs was to 
 ® condemns no Man, 5. Ignorance perſuade the Gentiles from the 
does not annul the Law, but if not Jews Lam, therefore not likely be 
. acceſſary, excuſes the fault, 585 ſhould produce Arguments to prove 
Jericho, the Priefts march d round it them under Jewiſh Ceremonys, ib. 
on the ſeventh day, 33 God gave the Jewiſh Law only to 
Inceſt, tis very bold in our Friends [Ifracl, Pſal. 147. p.59, 60. 'T 5s a 
to ſay, that Sodomy and Inceſt Tautolagy to ſay he gave it Int 
are alike lawful with rejecting the to Iſrael, and not ſo to any other 
Jewiſh Ceremonys, _ 54 MNation, ib. The Jews Law only 
| | given to them, or - only to the 
f 2 LI. iet Church in the Wilderneſs, ib. 
'\T AW; the Law when writ for Liberty, there are many pious Acts 
common uſe took up twelve great that Men are at liberty to do or 
Stones, 23. One Law to . not to do e 
and Strangers, how to be under- Levi, the Tribe of Levi too few for 
flood, 43. Some part of the Law Prieſts for all the World, 63. 
could not be kept without Circum- The Tribe of Levi fully impldy'd 
cCiſion, 44. An unfair Concluſion, among ſt the Jews, had ino time to 
V Iirael's Law be not univer- preach tothe Gentiles, 64 
| ſal, that then tis lawful to blſs © CO | 
pheme God in Egypt, 45. Ifrael e 
was never without a Lam, 55. Mind. all Men cannot be of the 
The Lam of the Jews never abo- ſame Mind, therefore Time for 
liſhd to the Gentiles, 48. The _ Worſhip muſt needs differ, 5 
=o Penalty, not the Law it ſelf any Moral, Iræneus, Tertullian, Cy- 
Ie where abdliſhd, 49. No Law, prian, Origen, &c. ſay the fourth 
neither moral or — tothe Precept is not moral, 34 Mar. 
| ' prejudice of Men, ib. The Jews Soarsby underſtands, Rom. 3, to 
Law given in their own Language, be meant the moral Law, therefore 
| . impder- 


5 


7 


ſ 


K 0 G,* 


Br Eo bn, EE eres Ro 3h 


. d e . ]˙ r RE oo 
* 


impertinent iy brought to prove the 
SGentiles under the Ceremonys, 56. 
Many other negative and affirma- 
tive Dutys as moral as the Table 
Laws, 28. The Old Teftament 

| fit to inforce moral Truths, tho 
not Ceremonys, 58. To 794 õ 6 
the Sabbath, argues it is not Mo- 


ral, | 65. 
Myſterys; It was a Myſtery to Ages 
paft that the Jews and Gentiles 

| ſhould be one Church, 50. 
Male; All the Males were to appear 
three times at Jeruſalem yearly, 
64. Jeruſalem not big enough to 
hold the Males of all the mow, 


: 3 
Ature; The Light of Nature and 


 - "Nature not to be ſlighted, 4. From 
the Light of Nature the Heathens 
erected the Scheme of Eternity, 


had made as big a Diſcovery in 


Religion could poſſibly do, ib. E- 
very Man carries about him 4 
Copy of the Law of Nature, 32. 
Fox our Brethren to Joy there was 

no way for the Gentiles to know 


their Duty but by the Law, us in 
nut e he gave the Law, obliterated 
the Light of Nature, 52. The 
Light of Nature does not diſcover 
the Seventh-Day Sabbath, 67 


Negatives do not contain the Aﬀir- 


matives in them, 29. They are 
not enough to Perfection, or to re- 
co to God, ibid. 


* 
5, 
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Q FEER; Strangers not oblig'd to 
> offer, Numbers 15. 16, p. 44. 


in Alphabetic⸗ 


Conſcience proportions the Time 


ibid. The Heathen ſaid Nature 
order to Vertue, as the Chriſtian. 


effect ro ſay that God, the very mi- 


aDIC., S 1 | 

Strangers may offer i they will, ib. 

_ » Men might offer at eruſalem, and 
not keep all the Law. 4 


Objection; The Objedt ion * 


A4 gainſt a Perſon's coming to the 
 knowledg of the Sabbath by the 
Light of Nature, does not lie as 
well againſt a natural Parent, 67. 
PDRayer; Solomon did not or 
Proſelytes to the Fews Relinim, 
Proſelytes; Moſes could ſoon Yn 
tor * Jas bad it _ = 
ceſſar Chriſt reproaches the 
*. are for making- Proſelytes, 
39. Proſelytes fiercer Enemys to 
Chriftianity than the Jews were, 
ibid. Some Nations might not be 
| Proſelytes, 40. Iſa. 56. does not 
encourage to proſelyte to the Jews 
Religion,” but refers to a Goſpel- 
time, ibid. Thoſe that might not 
_ Proſelyte to the Jews, muſt haue 
ſome other way to Heaven, 41. 
' Privileges, Iſrael had more than o- 
ther People, 61, 62. The Gen- 
tiles not more happy for not havin 
fo, many Laws as the Jews, ibid. 
Ihe more Direction a Man has, 
the leſs difficult to obtain the End, 
ibid. Chrift accounts the worſt or 
loft Jews preferable to the Gen- 
tiles, 62. The Preference the 
Jews had was becauſe God loved 
their Fathers, ibid. God did not 
always allow the ſame Means as 
he did to the Jews, for the firft 
Chriftian Minifters were forbid to 
breach to the Gentiles, ibid. The 
Iſraelites will hereafter have the 
preference, ibid. God did not give 
the whole Land of Canaan to A- 
braham, if he gave any 1 


any elſe ug 3. 
— The Eark biinging forth. 
F : Herbs, 


. F Diet 9 


'* »- Herbs, Gen. I. 11, 12. % way Sabbat. 20. 

; NA Prins 10. To increaſe and Religions, T wo —_— Religions 
... multiply, Gen: 1. 28. ſo to be un- once in the World, 35—38. 4043. 
' © derflood; ibid. The Wilderneſs It is not becoming to ſay there was 
call Beerſheba in that ſenſe, 12. no other way than that of the Jews, 


Je Eaftward of Eden ſo to be 
underſtood, ibid. In this ſenſe tis 


7 ſaid, Exod. 16. 34. that Moſes - 
Ita 


id up a Pot of Mannah, ibid. 
So Attorath, Numb. 23. 3. 15 
Call d, 12, God himſelf is ſaid 


to ſpeak in this ſenſe, Rom. 4. 11. 


Gen. 2. 7. p. 13. Twas that way 
Chrift was tain from the Founda- 


tion of the World, ibid. The 
Scripture ſpeaks very frequently by 


way of Prolepſis, 


naan, proves it the Duty of all to 
keep the Jews Lam, no more than 
oe ing a French Man in Eng- 
for Murder, makes it the 
Duty of all French Men every 
where to keep the Engliſh Laws, 


| | l 45. 
Preaching, The Jews could not brook 
preaching to the Gentiles, 64. The 


maſt generous and rettifyd Jewwe 


preach d to the Jews only, ibid. 


Pentecoſt an the firſt Day of the 


Week, r 


70. 


e ee I 
: R En, the Heathens built all 
their 


| Dattvines on it, 4. Rea © 
| 88 old as the Law 


—— 


— ** ia „ 
Reſt „ God's Reſt and ſetting apart 


the Sabbath, not at the ſame time, 


fication, 17. Joſnn. 1. 3, and 1 
Tim. 1. 9. and 1 Sam. 5. 23. and 
Jer. 1. 5. are decretally to be un- 


dAaierſtood, ibid. Not Working, but 


Koat, the cauſe of ſetting apart the 


nor Gentiles to take. up 
ſion, - God is the God 
Genti 

Pain of 


42. Jethro did not worſhi 


2 Twas a Myſtery to 
that 


be in one Church, 50; The Gen- 
2 14. tiles that might not proſelyte to | 
Puniſhing criminal Strangers in Es. | a 


ions at once in the world together, 


TIN On hy 
5 SAbbath of the Jews, not given in 


The Rulers ſurpriſd at the Pre- 
paration to the Subhath, 8. Mo- 
ſes a great Sabbath-breaker, if a 


Wilderneſs, ibid. The whole Sab- 
e ah- 
Roof by God Love tþ 
_ Reaſon why God gave the Sabbath 
7. 0 Iitacl will puld e none elſe, 20. 
Why God "choſe the Seventh-D 
| 1. '. for a Sabbath above 
9. God's Reft the. reaſon of his | 
5 2 the Sabbath, 14. De- to contam other 
cretal Reft beſpeaks deoretal. Sancti- | 
Feſtival, ibid. The Sabbath ne- 
ther indubitab 


_ Rept .in all the World, 65. 


— 


t . 


46. The Jews not to lay down, 
Circumci- 
of the 
es alſo, ibid: All Men, on 


dESLDETES 


Damnation, not at 'once to 
turn their backs on the Jews Law 

with 
ethro, 


paſt 
the Jews and Gentiles flould 


= 


Aaron, but Aaron with 


Chrift, muft needs have ſome other 
way to Heaven, 41, Two Reli- 


57. "The Gentiles Temples an 
Tears beſpeak them Religious, . 55. 


Covenant to their Fathers,7. Sab. 
bath not given, until after the 
Ifraclites came out of Egypt, 7, 8. 


PP oats. LS 
a. 


1 
3 


1 e ee, a or Se. messe 


Duty before Iſrael came into the 


ay Jet apart, otherwiſe not 


' kept by Men, 16. The ; 


ve the reft, ibid. 
4 eftivals in it, zo. 
The Scventh. Day Sabbath call'd a 


ver the better for being amidft o- 

nauvu moral Lows, 31, 
Seventh-Day Sabbath caunot be 
Sab- 
bath 


i, 
* 


bath begins at ſetting of the Sun, 
ibid. Same parts of the Worl 
have not in. 24 hours a ſetting of 
' the Sun, 65. To tale the ſevent 
* the Place, is conſciouſſy to 
take Wrong for Right, and to reduce 
the Sabbath to the Middle of the 


day at Meaco when Saturday at 
Manila, «bid, Contrary to Mr. 
Soarsby,&c.. the Sabbs Dq; may 
be the ſeventh in ont and eighth 
Day in another place; the Know- 

ledg of it depends and has need of 


Day of Pentecoft were not on the 
ab Day of the Week, then the 
Fews wereto reap on the Sabbath- 
Day, 90. For Reaſons that can 
. oblige none elſe, the Seventh-Day 
Sabbath'ts urg d on the Jews, 71. 
Had the Reſurrettion of Chriſt 
been determin'd to the Seventh- 
Day Sabbath, it would have juftly 


ibid. The firft Chriftians kept t 

Sabbath with Chriftian Reaſons, 72. 
As the Jewiſh Chriſtians wore out, 
= ſo did the Sabbath, ibid. 
Panctuary; A ftrange Inference from 
& Levit. 20. 23. that the Gentiles 
fin'd againſt God's Sanctuary, even 
the World, 


46. The Jews com- 
their Santt 


3 May offer if they will, 
Shadows, Dr. Taylor ſays Shadows, 
Coloſſ. 2. are not Types or Signs, 
but Emptineſs and Inſigni ficancy, in 
compariſon of the Solidity in Chri- 
; 52. 


ſtianity, 


B 5 
Ables; Du Pin, &c. ſays Gen. 
. 2. has an Alluſion to the Ta: 


Werl, 66. Pliny ſays, tis Sun- 


'Y Mathematical Helps, 66. If the + 


been an Argument for that Day, 


before 'twas ſet up or heard of in 


plain the Gentiles had been in 
| Levi takes Tithe only 


39 
Ptrangers not oblig'd to offer, 44. 
: iid. 


An Alphabetical Table: 
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bles, 9. Tables contain d more 
than the ten Command ments, 20. 


The Tables were wrote by Moſes, 
19. If the People: had not run 
away, there had been more on the 
rt Tables, 21. The Tables were 
writ on four ſides, 22, 26. The 
Tables being) not for common Uſe, 
were writ cloſe, 23. Tis too dif- 
ficult to ſet forth the preciſe 
. Wards of the Table Laws,24. Not 
preciſelj ten Commands in the Ta. 
ble Lam, 25. Same ather Senſe, 
than numerically ten Commands, to 
be ſought for in the Tables, 27. 
Many other negative and aflirma- - 
tive Dutys as moral as the Table- 
Laws, 28: The Table-Laws not 
count ed firft and ſecond as we do 
nom, 29. If all other Laws are 
contain d in the Tables, then the 
are clothed with the 2 Autho- 
rity the Table-Laws are, 31. 
Ten; The Tables contain d more than 
the ten Command ments, 20. Not 
preciſely ten Commandments in the 
T able Laws, 25, Some other Senſe 
than numerically ten to be ſought 
for in the T ables, 27, Ten à cer- 
tain Capital Number, ibid. The 
ten Commandments not the Duty 
of all Men, from the giving on 
Mount Sinai, 4. 
Tithes; the Tithes of all the World 
too much for the Tribe & Levi, 63. 
their Bre- 
_ thren, ibi 


Types; Tho ſome Services of the. 
| . Types of Chriſt the com- 
mon Saviour, yet it will not follow 
the Gentiles are to keep thoſe Laws, 


Tenſes; Had, Gen. 2: 3. the Preter- 
pluperfect Tenſe, 14. The Preter- 
a pur for the Preſent _ 
Ten 5 16. Tenſes muſt needs go- 
; | Vern 


10. 


wern the Senſe of the Spee, 


1 Tautology: : Tis a T aural to == 
God g ve the Law firſt to 1 rael, and 


an Impalſihility 
be rejected by the Gentiles, 53. 


to Chriſtiunity, which is the ſame 
1 alike to 255 2 is 22 
ey orſhip not the ſame alike 
oe 3. Why we ſhould not 

| 8 that time God gave to Iſ- 
rael, 67. By the ſame Rule we 
keep their Time of. Reft, we muſt 
keep a © ſeventh Year alſo, ibid. 
Time when, as well as Place where, 
to worſhip publickly, to be deter- 
uin d by the Church, 6g. Times 
for perforgung Chriftian Services 

. - wholly left to human Prudence, ib. 
- .*Tis convenient the Time ſhould be 


the ſame to all, 72. therwiſe than he wrote the other | 
n Lam,, ibid. We may infer Truth 3 
| rom anyWritings, as St. Paul did 
. out of he Romy 1 
iy { \ i 12 Y 0 i 8 


An warm Table; ins : 


did not ſo to anyelſe : ritto mate 


the 3 in the Text e 
1 the id 7 eftament 6 1 
The New Teſtament a Directory | 


1 
Irſhi „Divine, is ; ale from 
"he Yeature to G od, 3. Wor- 
dp p dee requires Time, ibid. 
| Worſhip, as to the time of it, not 
the ſame to all alike,” ibid. "The 
Time for Worſhip diftated © by 
mens own Conſciences, 3. Wor- 
- ſhip is an ſential, the Time 
when a Circumſtunde, 5. J tt 
injoin d by vertuous Magiſtrates, 
ought to be cloſd with, G. Mor- 


. ſhip; the Times for it ſumetimes | 


- directed © ol, 


Work, G 


ender'd the rea- 


fm of no where v 
1 on -0 ſetting apart f the ſc * | 
Write, God-did not on the Tables 


18. No reaſonto prefer the Goſ- 
. pel before the Law, if God wrote 
_ Tables: with bis own Finger, 

God wrote the Tables no o- 


ibid. 
„ perfectiy paſt” be ore || 
the ſe — "Day aol 2 Working ) 
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Nature doth not prefer the firſt or 


| THOUGHTS 


ON THE 


o ewith Sabbath, . 


OTH not hot. Mai 

oblige him to worſhip God? 
 Anſw. Yes; no doubt but that both pub- 

* lick and private Worthip is due from the 

Creature to the Creator. 


"14 Ä Bolt not Worſhip neceſſarily require Time to per- 


wad in 7 
Anſw. Vea, every Act of the Creature requires time to dif> 


— the Action in; but then this Time is not the ſame to all 
By what Rule mall the p 
warm . 


roper Time of Divins | 
warrantably aſcertait'd to every man? 
_Anſw: Tho the Light of Nature doth not dictate and v 
2 certain univerſal fixt Time, as one Day or one Hour in 2 
Return of any certain number of ay > sor Hours: that is, tho 

ventk before and above 
1 the ſecond and eighth Day, for Men. to worſhip in; yet this 
Light of Nature in Man, which obllges to Divine 8 „ ob- 
liges like wiſe to a proportionable time to worſhi ne- 
ceflary Time, generally ſpeaking, muſt be Frcrable to the 
Dictates of a Man s own Conſcience. | 

Tho the Light - within, or of Reaſon, has too much af. 
erm de of it when it's ſaid * be God, yet on che other . 
tis 


* 
Fd 


* * 


* (% 


far worſe und, when not only flighted, but wholly laid aſide 


as good for nothing : for tho it be not God, et "tis cer tainiy 
from God; by which Candle, the Wiſe Man "lays, God  Jearcher 
"aa The cnmard Parts of Mon ——— 

When Menander ſaid that God was the Conſcience ef all 


Mortals, he cannot mean leſs than that God has made and ſet up 
that grèat Luminary in Man, whereby to judg of Good and 


Exil. The Holy * argues: the Conſtience to be the ſecond: 
great Evidence wit 11 againft any Man, when he ſays, If 


our Heart condemn us, & 


In concurrence with This, Polybius ſays there is no Witneſs ſo 


formidable and impartial a Judg, as the Conſcience that inhabits 
the Mind. of every Man. 


The Lord Herkert, who ſtudy'd and collected the Religion of | * 


the Gentiles, ſays, that in all mens Conſciences are not only 
written common Principles deriv'd from univerſal Wiſdom, by 
which the World is govern'd to do as they would be done unto, 
and in doubtful matters to chuſe the moſt ſafe ; but the moſt 
eneral Axioms of Theology and moral-Virtue, and the Rule and 
Diſcipline to correct the Will, and to determine it to that 
which is juſt and good: quoting great Seneca, who adviſes that 
e have a greater Regard for Con * than for Fame; 
550 ame, he ſays; may Arete, but Conſcience neither will nor 
Is a true Saying of a great Diyine, That the Supreme 
God inſpects mens Conſciences rather than their external ARi- 
ons, and thence makes Judgment of what Evil or Good has 
been done. 
From this excellent Light the Centiles etecdell the Scheme 


of Eternity, and wiſely concluded that all things neceſſary to 


this and to that Eſtate were reducible to Virtue and Pietx. 
And tho they Held and praftis'd a great deal more ſtuff; yet 75 
Fhiloſophers amongſt them taught, that except theſe 0 the 
Soul, there could be no Admiſſion into Heaven. 80 80 fr were they 
Advanc'd in this Belief, that elan a Heathen dard challenge th 
Learned Origen to ſhew what, was in the Chriſtian Religion, that 
tended more to the Eſtabliſhment of Virtue; than. the. Heathens. 
had 58 before. *Tis, certain they were not much ac- 
Ke with Revelation, therefore they huilt no Doctrines on 
aith only, wiſely foreſeeing how calily. that way they might 


Al impos d upon, oh 1 e Reaſon, Which a vene- 


22 


* 


— bat — wy .y 
as ts ad << ». M99 a - 


Hunt! IIs, '3© ve 2 £24) . J bY 4s rated 


038888928 


A ih — 2 © e 


5 (5) 
rated fo much, that they, as ſome now do, run into the Ex- 
treme of deifying it. e + F D ; 291127 44%. * 
I I fay, Conſcience muſt and will pick and chuſe its own' time, 
even out of the Word of God it felf: It is not ſo much the Bet- 
ter of that, as it is our Underſtanding of it, that does and 

ought. to govesn uss 12 bim 1 YERS) 
When Men at laſt come to account for their Faults, Jam per- 
ſuaded there will be but few, if any at all, caſt for Sins of un- 
avoidable Ignorance. If Men with a docible Mind ſet themſelves 
to pray, read, and hear, in order to inrich their Underſtanding z. 
and if amidſt theſe ſincere Endeavours (as tis poſſible they may) 
they miſs the Truths they ſought for, and take in lieu of them 
an innocent Error (for I ſpeak not of Eſſentials; which I believe 


do be very few) 1 ſay; taking God at his word, that he is not 


willing any ſnould periſh, I cannot believe he will take this ſlight 
occaſion to damn this ſincere, tho miſtaken Inquirer. 


This Rule may be brought down to the matter in hand thus : 
Divine Worſnhip is one of the few Eſſentials in Religion, the 
Point of Time When is but a Circumſtani that bears no propor- 
tion to Worſhip it ſelf. As to the firſt, tis impoſſible any 
ſhould diſſent : As to the latter, tis as impoſſible that all ſnould 
agree. What then in this Strait can be better done, than to 
act according to the beſt of our Underſtanding? Which is what 
1 ſaid before, to anſwer the Dictates of our own Conſciences. 
For whilſt Men cannot avoid to have different Notions about 
Divine Worſhip, their Worſhip, by reaſon of theſe Differences, 
will neceſſarily take up more or leſs time to diſpatch it in. Be- 
ſides, mens-Capacitys by, fome means or other, as well as: their 
Affections and Circumſtances in the World; extremety differ: 
hence it follows more muſt be done by ſome: than by others, and 
conſequently.more time muſt be ſet: apart and-expended ' in Di- 
vine Worſhip by theſe. than by others. 
And from this Reference to the Conſciences of Men, ſprings 
the incomparable Grace of Charity. If we will but allow ithat 
it is Mens great and, indiſpenſable Duty in all their Religions 
Affairs to ſecure to themſelves a. good Conſcience, and that this 
with Humility and a good Life, wilt recommend them to the 
rich Grace of God in Chriſt jeſus; this Thought would⸗give us 
more Imployment at home to bring this to paſs in our ſelves: 
and then of courſe we ſnhould be lefs cenſorious of our Brethren 


- 1 1 


mut ddiſſer from us; who in all likelihood cannot with a goed 
$f Conſcience come over to us, no more than we can at once 
H — — renounce what we deem to be Truth, and go 
4 over to them. From this vedy Conſideration, have I an intire 

25 Charity for thoſe zealous Brethren who keep the Seventh Day 
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| (only I would requeſt the ſame of them) becauſe I believe + | 
E are conſtientioufly convinc'd tis their bounden Duty; I think } 
ö it would be therefore wilful Sin, unpardonable Wickednefs in 

| | them to neglect it. eee x: 
| * Secondly, ſometimes Magiſtrates being virtuoufly inclin'd, 
3 do fix times for publick Worſhip; which times ought, ne 
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| ſtanding perhaps Perſons may be of a different Opinion; yet 
3 Obedience to every lawful Ordinance of Man (that this is ſuch 
* cannot be diſputed) is ſo neceſſary, and in the caſe of Divine 
Worſhip there is ſo little danger of over-doing the Work, 

that every Chriſtian ought chankfully to ſet apart with the Pub- 

lick all the time he can to devout Uſes. And thoſe that do not 

ſo, but profanely ſpend the publickly aſſign'd time (being not 
neceſſitated thereunto) either in Work or Diverſion, whatever 

they may think and boaſt of their advanc'd Knowledg, and Pro- 

ficiency in keeping God's Law, yet ſince they (as tis toocom- ' 

: monly ſeen they do) exact their loft time, which they cannot 
avoid, out of other publick national Days, they beſpeak them. 

_ : ſelyes Perfons-refotv'd not to loſe any thing by ſerving God, and 

give a very {tender proof that they are one jot beyond others: 

ſince by this they manifeſtly declare tis Shadow, not Subſtance 

they reach after; not more Inſtances of ſpiritual rein d Wor- 

ſhip, but, comparatively ſpeaking, a more agreeable empty 
Circumſtance of time to worſhip in 

Laſtly, ſometimes God himſelf more immediately by a poſitive | 

Law, upon ſome ſpecial Occaſion to fome particular People, aſ- 

figns the time for the publick Worſhip. (Thus he did once for 

the Family of Jarab, when he had brought them with a high 

hand out of the cruel Bondage of Egypt into the Wilderneſs, 

Exod. 16. where is diſcover'd (as I humbly conceive) to all im- 

1 partial Inquirers (tho not the Beginning of the time of Worſhip, 
> yet) the very Beginning of the Seventh-Day Sabbath: Tie 
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the Seventh-Day Sabbath was.d part, was not made with their 
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. | doubt, to be as much as poſſible comply'd withal, notwith- q WP; 


The Text is expreſs, Deut. 5. 3. that the Covenant, of which | , 


„ 

Forefathers, but with them their Children that were 72 and 
capable. of being ſpoken unto, even the chief Heads of the © 
Tribes Adoſes ſpoke unto. that dag. 1 

The Body of the Ceremonial Law could not be the Covenant 
here intended, that being no where in thoſe terms ſaid! to be 
made with. them by God; but as is generally believꝰ d, the Cove- 
nant here refer d unto. is the Decalogue: Veuſe 2d it's ſaid to 
be that Covenant that was made with them in Horeb. And if 
the Seventh- Day Sabbath had been as antiently the Duty of the 
World as, the other nine Commandments. were, how could 
Adaſas truly ſay, that that Covenant was not made with: their. 
Fathers, if every part of it was their known Duty from the 
beginniag? This muſt needs be a/go0d Remark, if there be no 
other part of the Decalogue, but what was a Law on Covenant 
ith! all Men from the Beginning N 
= Andif the — * Law, on which the Law ſtands: and is 
founded,, muſt needs he as old as the Eaw (which in alb other. 
aſes, I preſume, will be readily granted) then the Seventh= 
ay Sabbath was not givetiuatil Mat was: deliver'd ont of the 
WBandageot Far For in Dear. 5. 115» Mußrs aſſigns the Deli- 
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d- rerance out of that Bondage, as the moſt important and go-: 
n- erning Reaſon of that Commandment. Agreeable to this is 
ot he Paſſage in Bare 20. 10% f 1 v2. where God: ſays, He brought 
m- he ChildRr of Ifrael ent of Egypt into the Malderneſo, and there 
nd ve them his Statutes, &c. with a Moreover I gaue vm my S 
82 bath.. But Why does the Prophet point at their being in the 
ce Wilderneſs when he ye them theſe: Statures and this Sabbath, 
r- that time had not been the beginning of it, but that they had 
ty ad them always? And What ſingular moving Cauſe or Argument 
© Keould this be to the Jem, for the Prophet to ſay, Moreover he 
Ive «ve them his Sabbath? If be had thus dealt with all Mankind, 
aſ- ven with the vileſt Miſereants on the Earth, where lies the 
for Mpecial Favour the Prophet would inſinuate to Ifrael? l 
gh Several Reaſons God bad for commanding the ſeventh Day to 


al; amongſt the reſt that mention'd Exod. 16. 4. was one, 
here it is ſaid to be gien to them to try whether they would 
ip, ep God's Law or no. That the Law God then gave was the 
N aw of the Sabbath, is plain from the next Verſe, which directs 
provide for a Sabbath-Obſervatrion, by crouding the neceſſary 
Vork of the ſeventh into the Labour of the ſixth Day 5 

£5 F N 4 . W en. 


185 
when. they had done) Aſoſet ſays in the 2 2d and 234 Verſes, that 
they had therein acted purſuant) to the Law of God even then 
given them, viz. This is that which the Lord bath ſaid, To morrom is 
the Reſt vf the Holy Sabbath, zac. | 
That the Law of the Sabbath was the then new inſtituted Law 
ſpoken of Verſe 4. given to try their Obedience in the gathering 
of Mannah, is farther evident; for when ſome of the People 
went out to ſeek Mamah on the ſeventh Day, Moſes for ſo doing | 
charges them with the Breach of God's Law, Verſ. 27, 28, 29. 

Now had not this Law of the Sabbath been a new and un- 
known Law nnto them, why ſhould the Rulers, the moſt knowing 
amongſt. them, be ſo ſurpriz'd at the Peoples gathering a double. 
Portion of Mannab on the ſixth Day, as it ſeems Verſe 22: ther 
were? And why, if they were us'd to the Sabbath, ſhould # 
Moſes put the Diſcovery of the immediate ſucceeding Sabbat 
upon God's ſaying,” To morrow is the Reſt of the Holy Sabbath, ver. 
23. but only to intimate that the Law of the Sabbath' was but 
even then given 2 1 3 a 1 ef Bs 6 673.445 B50 3”; NI. 1 
 - Farther, tis reaſonable to believe that that Sabbath was the 

firſt they ever had, or elſe that Moſes was a notorious Sabbath- | 
Breaker, for putting the whole Congregation upon ſo hard a a 
March the preceding Sabbath Day, even from the Red Sea to the 
Wilderneſs of Sin, Numb. 31. which is 2 meaſure no leſs 
than twenty five miles; a prodigious March for 600000: Men, F? 
bekfes Shiäid ren. b % dhe nd r 88: 
Iuhat they made this March on the ſeventh * ap- 
pears if we conſider, that the next morning after this long 
March, Verſe 8. ſays they had Aammab; which from the Context 
appears they had for ſix days together, as Verſe 5 and 26. and 
that the ſeventh Day after Mannah was the Sabbath Day, Ver. 26. 
Then the ſeventh Day before this ſeventh of Mannabh (on which | 

was the long March) muſt needs be the Sabbath Day likewiſe. #| 
| 4th Queſt. Whether God's reſting the firſt ſeventh Day after 

fix Days working, and ſetting it apart, Gen. 2. 2. does not ob- 
lige the whole World from the Days of Innocency to Imitation? 
Anſw. No, there muſt be ſome other Obligation to make the 

Example binding. By the bare Example of God, we may be 

led into the indecent Extravagancy of Nakedneſs; for 1d God N 

expos d Adam and Eve in the Garden. 408 
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Again, if we make the bare Example of God binding, and 


the Sun, as Men now do, the neceſſary meaſure of the Day; 
then we muſt reſt on the fe 


ourth Day, for on the fourth Solar 

Day it was that God reſted. | 

We are no more oblig'd from the Example of God to reſt the 

ſeventh Day, than we are neceſſarily oblig'd to work after the 

ſame Example fix Days together, or to reſt the eighth, and ſo 

on ever ſince. bs 109 5 
If we muſt, in every thing we can, be determin'd by what 


God did at firſt with Adam, then every Man muſt have a Wife, 
for ſo God furniſh'd him in the beginning. | 


God reſted the ſeventh Day, becauſe he had been working ſix 
Days before; and bleſt it, becauſe in it he was refreſh'd : but 
there is no reaſon why Adam or Eve ſhould be injoin'd to keep 
a Sabbath for Reſt or Refreſhment, fince they had not been one 
hour at work before. $5 

In many Inſtances it may be preſum'd that God is wholly ar- 
bitrary, at leaſt the Reaſons of his Proceedings are wholly con- 
ceaPd from Men, as his requiring the Offering of Bullocks, 
Heifers, Rams, Lambs, Goats, Doves, Chickens, &c. alſo 
why ſo many ſorts of Meats, Linſy Woolſy, plcughing with 
an Ox and an Aſs, Cc. ſhould be forbidden: ſo that our 
Obedience muſt proceed from the Authority of God's Command, 
the Reaſon of the thing being only known to himſelf. E 
Finally, it does not appear the Duty of all Men, from the 
Example of God's Reſt and ſetting apart the ſeventh Day, to 
do the ſame from the Days of Innocency ; becauſe it cannot be 
prov'd that the ſeventh Day was ſet apart by God from the 
Beginning. The Relation that God ſanctify'd it, proves ſuf- 


ficiently that a ſeventh Day was ſet apart; but to whom, and 


the preciſe Time when, notwithſtanding this Text, is left very 
uncertain. 75 * ; 
Mr. Du Pin from this very Paſſage infers, that the Book of 


Geneſis was not written till after the Law was given, and that 


5 the Paſſage contains a manifeſt Alluſion to the fourth Command- 
ment, which he ſays is the Opinion of Eſebius and the Antients. 


I done at the ſame time. We may not expect that Exactneſs of 
2 4 2 of : B : | 


th Oueſt. Whether the ſame Verſes do not relate God's Reſt- 
ing and Setting apart to be at the ſame time? 
Anſw. No; tho written in the next Verſe, yet not ſaid to be 


* as well infer that when God reſted, neither the Woman nor the: 


s wy Wo. 
Hiſtory, às not” to: miſs in the Order of Relation the immediate 
Succeſſion of Matters, whether by Divine Appointment to en- 
courage an induſtrious Search, or whether thro the Inadvertency- 
of the Hiſtorian. The contrary is molt manifeſt; for the very; 
matter in hand, as to order of writing, is related. before it was 
in fact done: So that by the ſame Rule we muſt believe God ſet 
apart the firſt ſeventh Day, becauſe in order of Words it ſtands 
next in relation to his reſting that firſt ſeventh Day, we may; 


Garden of Eden were either of them made, becauſe not related 
in the Hiſtory till afterwards. £1 ft 6 
Again, the 11th and 1 2h Verſes of the firſt: Chapter relate 
what God did, in cauſing the Earth to bring forth Herbs, G. 
ſo worded with an it was ſo-: and yet Verſe 5. of the 24 Chapter 
plainly ſhews this was ſpoke. by way of Prolepſis ; for it fays,. 
God made all theſe Herbs, &c. before they were in the Earth; and 
renders this as the Reaſon why the Earth did not produce them, . . 
Viz. Becauſe there had been no Rain, neither was there a Man to till 
the Ground. So that tho theſe Herbs were made the third Day, 
and in the Hiſtory of that Day's work ſaid to bud out of the 
Ground; yet budding is but a Relation of what became true 
afterwards: For in all probability they were not planted until 
the latter part of the ſixth Day; for twas then at the ſooneſt 
the Garden was planted, and Man created to till the Ground. 
The 28th Verſe. of the firſt Chapter relates as if God, imme- 
diately upon the Creation of Adam, bid him increaſe and multi- 
ply; which yet is not reaſonable to believe was ſpoken till he; 
had an Helpmeet ſo to do; unleſs we have (as ſome have had) 
an Opinion that Adam was a Hermaphrodite, having in him 
| Androgynal Conditions of Nature; which they. think is eoun- 
; tenanc'd Chap. 5. 2. where Moſes, ſpeaking of the Creation of 
Adam, ſays, In the Day that God created Adam, in the. Image of | 
God created he him, Male and Female created he them, and cald | 
their Name Adam. But if we do not take in this Opinion, we 
muſt believe the words increaſe and multiply, verſ. 28. before no- b. C 
ted, were put in by the Writer by way. of Prolepſis, as werds © 
{4poken when Adam had Eve; and how long eier that was, is not. 
readily determinable. CCC 
Some think tis hinted Chaps 1+ 29. that Adam had a preceding Il -; 
|  probational Lay or State before that given him in the Carles, |. 
LOT BS e424 | : FP, e re. x 


ene 
Where God gives him liberty ys it of every 

Tree that was upon the face of the Earth; and how long he 
remain'd in that Eſtate before the Garden was planted, is no 


bly be countenanc'd from the 234 Verſe of the third Chapter, 
which ſays, when Adam was turn'd out of the Garden to till the 
Ground, he was return'd into that Eſtate from whence he was 
taken. However, be it long or ſhort, it does not ſeem to be 
within the compaſs of the firſt ſix Days, if we conſider that it 
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Days to perform the great Work of Creation in, according to 
-which Rule every Work muſt take up a neceſſary part of time: 
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and aſlign'd to each Day took up a Day, then by that Rule ſuch 
and ſuch parts of Work muſt neceſſarily take up ſuch and ſuch 


ty of Animals, muſt needs, according to the Diviſion of other 
Day's Work by that Rule, take up moſt of the ſixth Day: 
After which expence of Time comes on the Creation of the 
moſt intricate Piece of all the reſt, viz. Man, an accompliſh'd 
rational Creature, in ſome eminent manner (compar'd with 


nably take up its proportion o Io: So that both theſe 
And if the Order of the Hiſtory in relating of matters muſt be 
— ſtrictly adher'd unto (as is pleaded for in reference to God's Reſt 
and ſanctifying the ſeventh Day, that becauſe nothing ſtands in 
order of Relation between them, therefore they were unavoida- 
bly tranſacted together) then we muſt - conclude there was no- 
thing more done after the Creation of Man that Day, - becauſe 


As 


of the Day's Concluſion. For immediately upon Adam's being 
made, as tis ſaid at the Concluſion of the other Days, ſo is it 
aid here, that the Evening and the Morning were the ſixth Day, 

Again, ſince it muſt be allow'd that Adam was made towards 

the Evening of the ſixth Day, the very Work he did, and that 
was done afterward, will reaſonably ſeem too much to be done 
in that Evening. It is ſaid, God planted a Garden, Chap. 2. 8. 


was neceſſary for God, elſe he had not done it, to take fix whole 


parts of time; particularly the Creation, or making the Varie- 


the reſt) like God himſelf, the pores of whom muſt reaſo- 
time a 


two together muſt needs be allow'd to be a great Day's work. 


there ſtands not any thing between that and the common notice 


to eat of every Herb hn 


where as I know of to be collected. Which Opinion may poſſ- 


And if ſo much as is particularly in the ſundry Days ſpecify'd 
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io which he put the Man. Now tho God, when he does not the 
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Aimſelf to time, is infinite in diſpatch, yet Alam being but a Crea- | 
ture, his Actions muſt meaſure time to receive the Publication 
of God's Law, verſ. 16, 17. and then to give Names to the vaſt 
number of the Beaſts of the Earth and Fowls of Heaven; to all 
which in time (for tis many Days Work) he gave diſtin& and 
proper Names. And after all this the Text relates, as it: were 
with a Concern, that tho there was a. Divine Harmony and 
Fitneſs in every Thing and Creature elſe, yet Adam's Strings ll 
were {till out of tune; But for Adam. found he not an Helpmeet, 
fays the 20th-Verſe. Nor was that neither after all to be had, 
without a deep and heavy Sleep to befal him, and there. was like- 
wiſe Time for the Cutting and Cure of his Side, which are not 
inſtantaneous Actions; but when they have reference to Man, 
ads they here had, muſt be the meaſure of conſiderable Time: of 
which Operation Adam was ſo. feelingly ſenſible, that without 
any other Revelation (which otherwiſe he muſt. have had) he 
readily. knew Fat ſhe was Bone of his. Bone, and Fleſh of his Heſu, 
verſ. 23. And indeed had not God adapted matters to human | 
Frailty, he had no need to have dos'd him into ſuch a.continu'd 
Sleep (for the Text emphatically ſays, not only that Adam was 
caſt into a deep Sleep, but alſo that Adam: ſiept, which denotes # 
Length of Time), he had power a have effected 
the Matter without the Privity of Adam. 7 
Matters thus conſider'd, *tis not. altogether without ground 
to believe, eſpecially ſince ſuch a. Faith contradicts neither Rea- 
ſon nor any other Paſſage of Holy Scripture, That neither the 
Garden nor Woman were made, nor the Creatures nam'd on the | 
firſt ſixth Day. However, if any can prove they were, or 
without proof will believe and aſſert it, they cannot deny this, 
that the Words to Adam, as recorded in Chap. 1. 28. to increaſo 
and multiply, were ſpoke by way of Prolepſis; as. muſt. alſo the 
24th Verſe of Chapter 2. be underſtood, to be. ſpoke or written, 
It could not with any. pertinency. be ſpoke to Adam (ho had no | 
Father, & c. to forſake) but afterwards to his.Poſterity... |: |. 
Thus by way of Prolepſis muſt the Eaſtward Pofition, of thñge 
Garden of Eden be underſtood; Gen. 2. 8. not Eaſt from-the | 
Place where Adam was created, but Eaſtward.of the Place Wherg 
the Perſon. was when he wrote the Hiſ tor. 
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Thus by way of Anticipation is the Wilderneſs related, Gen. 
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W. n. tobe calld Beerſſeba, many years before in fact it was 
„ * ſo, 
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5, as appears by the 31ſt Verſe. Thus tis ſaid Numb. 32• 85 


_ 

L that Reuben, & e. petition'd Moſes for Ataroth, when yet it was 
3 not call'd by that name, until they had ſometime enjoy'd and 
1 built the City, ver/- 34 upon 1 ori ter ol ee 

1 Io carry on the aboundiag Inſtances in Scripture to this pur- 
: Poſe, ſee Exod. 16. where in obedience to God's Command, ver. 
* 32. to lay up an Omer ef Marnah, the zach ſays, As the Lord 
8. dommunded, ſo Aaron laid it up before the Teſtimony, which is no- 
3 otherwiſe true, but as it has reſpe& by a Prolepſis to what was 
1 done ſome eonſiderahle time afterwards: for at that time when. 
- this Relation of Hiſtory is put, and ſeems. to be ſpoken, to wit, 
t when they were in the Wilderneſs of Sin before they came to 
> A Rephidim, they hid neither Ark nor Teſtimony: Before they 
f obtain'd the Teſtimony they made many Marches to Sinai, 
t and there, ſtaid twice forty days to obtain it; neither was 
Ce it immediately put inta. the Ark till many months time after 
Jy that, Exod. 40. Ny. 1 % l 

n The Sacred Book vindicates this manner of writing by way of 
d Prolepſis, by putting it to the account of God himſelf, Rom. 4. 
26 17. who-inthis calling Abraham the Father of many Nations, is ſaid 
es (becauſe twas ſpoke before it was in fact done, but to be made good 
d: afterwards) to call things which be not- as if they were- And. in ſome 
ſuch- like Senſe is the Commination of Adams Death, Gen. 2. F. to: 
d be underſtood to be verify'd near one thouſand: years after ward. 

12 But beyond all theſe the Scripture affords us a more remarka-- 
le ble Prolepſis, much exceeding that we are neceſſitated thus to- 
1e argue for, where the Holy Author annexes-to-the very Creation 
Ir the doing, as if done, of that which yet in fact was not done- 
85 till ſome thouſand: Years after, when he calls Chriſt a Lamb ſlain 
It from the Found .ation of the World. There is no fuch thing as. be- 
ne fore and after with an Almighty. Infinite Eternal Being; they 
n, are only meaſures of Diſtinction fitted to the Capacity of finite 
10 Beings: for he that convers'd with the Prophet Jeremiah before 
be had any formal Being, deals as really with things, the very 
he being of which (in any ſenſe) are not perceptible by us, as if 
hne they. had commenc'd in all their Perfections, or, as tis phras d 
E in Scripture, with things that are not as if they wer. 
„The Holy Scripture deen to the advantage of what we 


re arguing for, relates that which is extremely paſt (as L be- 4 
keve. Cod's Reſt on the Sabbath was) as a proper Gauſe of an ex 
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Day was) for from ſuch a remotely paſt Cauſe the Apoſtle infers 
a the Woman's preſent Subjection, 1 Tim. 2. 14. Becauſe (not- 
withſtanding ' twas ſome thouſand years 1800 the Woman was firſt 
in the Tranſgreſſion; the like is Death at this day, the natural Con- 
ſequent of Adam's ſix-thouſand-year-old Sin. And thus runs 
one of the ten Commandments, Exod. 20. 6. it intails an Effect 
to a Cauſe, not only to a fourth, but to thouſands of Genera- 
tions back preceding. | . 
And indeed the very Text it ſelf, Gen. 2. 3. as render'd into 
Eneliſh by the Learned Tranſlators, in all the Verſions I have met 
with, confirms ſuch an underſtanding of the words, to wit, that 
God's own Reſt on the ſeventh Day preceded for ſome conſidera- 
ble time his Aſſignment of it to others, for in that he had 
reſted is render'd the reaſon of its being ſet apart. So that as 
the Cauſe moſt neceſſarily precedes the Effect, tis clear. from 
this Text that᷑ ſetting apart the ſeventh Day ſucceeded for ſome } 
ſpace of time God's reſting on it. 9 
Thus it may be ſeen, as great Limborch ſays, there was a Pro- 
lepſis in the words, and that they are very common in the Scrip- | 
ture. He ſays Moſes would not be underſtood, as if he meant 
that the Sanctification of the Sabbath had an immediate Con- 
nection with God's Reſt ; but only when he was treating of the 
Creation, &c. was minded to let them know, that God after- 
ward, when he did ſanctify and ſet apart the ſeventh Day to the 
Tſraelites, had then regard to the Reſt, by which he ceas'd from 
the Works of Creation. 5 | 325 
And this is own'd by one of the conſiderable Advocates of 
the ſeventh-day Sabbath: He ſays, That in order of Time and 
Nature, Ceſſation from Work muſt precede Sax&ification of a 
Day or Time in commemoration of the ſaid Work. | | 
That this Note on the Preterpluperfe& Tenſe is not-a Singu- 
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ſeventh- day Sabbath, to convince me of that pl Error. 


Sabpathi. Pay, Whether at the beginning of it or afterwards? He ſays 


<< 


treniely future Effect (451 believe his Tetting apart the ſeventh | 


larity of one Man's Brain, a Fancy, the Product of Unskilfulnefs, 
as has been intimated, appears from the Concurrence of Men 
_ allow'd to be Learned; which I the rather here inſert, becauſe 
the Book inayhich at is was ſent me by a great Aſſertor of the 


vindic. ' Mr. Broad puts the Queſtion, When God fanctify'd the ſeventh | 


indeed the matter is doubtful, but of the two he chuſes the latter 
222 5 . as 


a] 


A 


150 


becauſe in it he had reſted (not would reſt) and was refreſh'd. 
It is, ſays he, the manner of Men to bleſs that Day or Hour, in 
which ſome great Good has befaln them: Thus God having felt 
as it were the Sweetneſs of Reſt on the ſeventh Day, in com- 
pariſon of his Labour in te ſix former; 
is hereupon mov'd to bleſs and ſandify that Day. Mr. Abbot, 
who ſets himſelf againſt Mr. Broad to vindicate the Sabbath, 
and in moſt other Matters differs from him, yet in this he agrees 
had obſerv'd :- And adds, *twas much perſuaded by -comparing 
it to the Manner of 4o/es's wording matters in the firſt Chapter, 
where you ſhall find; ſays he, that when Moſes had related the 
fifth and ſixth Days Work as finiſh'd by God, then follows the 
8 Bleſſing :- ſo in this ſecond Chapter he makes the Bleſſing to fol- 
low on his Reſting, as before on his Working. He adds, That 


and that it was not meant that Adam ſhould keep that ſeventh 


might, by his Example g 
bleſs'd his Reſt to after-Ages. | | „„ 
But if we ſhould prefer the contrary Opinion, That God ſet 


Mort; but not one of all t 


| Reaſon of his Reſt, but his Reſt the Reaſon of its Sanctification. 


enth 
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apart before he reſted the firſt ſeventh Day, then we: muſt read 
I whe Text thus, God ſanctiſ d the ſeventh Day before he reſted on it, 
or God ſanctiß d the ſeventh Day becauſe in it he would reſÞ from all 
= he Paſſages that ſpeak, of God's 

reſting or ſanctifying the ſeventh Day, renders Sanctification the. 


as moſt probable. For ſays he, God bleſſed the ſeventh, Day, 


and being well refreſtd, 


with him; that from Gen. 2. 3. twas moſt likely as Mr. Broad . 


God by. this Order wilPd to invite Adam's ſubſequent Duty, 


Day Sabbath that God reſted on; for that tho it was God's ſe- 
venth, yet twas but Adam's ſecond Day: And *tis likely, ſays 
he, that God himſelf did firſt reſt the ſeventh Day, that ſo he 
ve pattern to Men; which, ſays he, is 
alſo urg d in the 20th of Exodas.. Further he ſaith, God's reſt- 
ing that Day was no part, but the Cauſe of his ſanctifying it for 
for a Sabbath; and that God's Reſt was not the Sum of his Com- 
mandment, but the Cauſe of it. And again, that God's Reſt 

is annext as the Reaſon of the Commandment; and cites Calvin 
on the Place, ſaying, that firſt God reſted, and that then he 


Bunt it has been objected, that God might and did reſt, tho but 
1 Wa moment, that firſt ſeventh Day, and then early in the morning 
ct it _ for Adam, &c. Anſw. Then the firſt compleat ſe- 
4 Day was not ſet apart, neither is it now neceſſary to keep 
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the whole Rrenth Day, it being Will-Worſhip, becauſe beyond 
what God inſtituted; or our Great Father kept. Secondly, This 


Opinion unreaſonably admits à Perſon that keeps but one 


moment, the Applauſe : of keeping according to the Exam- 
le of God the ſeventh Day; otherwiſe Cod reſting the 


rſt ſeventh Day, for which Reaſon he ſet it apart, was more 


than a Moment. | Thirdly, This Moment-Reſt, as the ground of 


„ the ſetting apart the ſeventh Day, cannot be the Senſe of the 
W ) Text, according to another Opinion Men generally have of the 
RAG | be F . , - 

| words Work, Reſt, and Refreſp d; which are ſaid not literally to 


be underſtood when referring to God, but that the Text in theſe | 
Expreſſions ſpeaks' to the Capacitys of Men. If fo, in what 
Fenſe muſt this be taken; and how hard will it be for mens Ca- 
pacitys, when with ſix Days Labour they are tired, to conceive i 
that a Moment (for no longer, according to God's Example, 


which is generally urg'd as the Meaſure of our Duty) ſhould be 
worthy of the name of Reſt or Refreſhment? - © 
Obj. Tis farther objected by another, That we know the 
Scripture in many places, both in the Original and our Tranſ- 
lation, ſpeaks in ſomewhat an uncouth and improper Phraſe to 
that in uſe amongſt us; yea, tho adapted to the Rules of Gram- | 
mar. That we need not ſeek far for an Inſtance, the Verſe fore- 
going that -premis'd hath it ready for us; for there you will | 
And the Preſent or Preterimperfect put for the Preterpluperfe& 
"Tenſe, as in Verſe 3. we find the Preterpluperfec Tenſe put for | 
, the Preſent or Preterimperfe& Tenſe ; for tis ſaid, On the ſeventh | 
_ . . *Day Gen ended his Mort, &c. whereas according to our Dialect it 
© Hhou'd have been had ended his Vork; for God did end it on the 
ſixth Day, Exod. 20. 2 
Anſw. If this be true, it bids, without any Salvo, Confuſion 
to the Holy Scripture; for if the Tenſe aſſign not the time of 
Reference, the Scripture is altogether unintelligible, and we are 
left to our Liberty of believing whether things related be paſt, 
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1 preſent, or to come, as ſhall ſute our Fancy beſt. 
14 But ſuppoſing there were no other Relief to be had, but to 
J admit the ſecond Verſe to be read in the Preterit Tenſe, becauſe #8 
tthoſe Scriptures that aſſert that God in ſix Days built the World, 
would be otherwiſe juſtly affronted; yet that does not at all to- 
LAerate the Converſion of the Preterpluperfect Tenſe in the third 
Verſe into the Preterimperfect Teaſe, ſince tis not neceſſitated 


Ne being oppo 
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But there is Relief at hand to be had; even in the ſecond 


bis full purpoſe 0 to do. Thus in r Sam. 5.23. tis 
Saul was rejecte wy King, becauſe bis: Wickedneſs: 1 
2 q 


4 


hn, other Text of Holy Sor pture what 


* 


* 


Verſe it ſelf, to ſhew that the Preſent Tenſe is not intended that 
God ended his Work on the ſeventh Day, in that the next words 


by a Preterit Note inform us, that the time of theſè Works re- 
fer'd unto was perfectly paſt; in that it reads (not ended hi- 
_ Works that he was making, but) ended or ceas'd from his Warks 


nich he had made. So that without any difficulty, and in all 


© Plainneſs, the Text affords, nay: neceſſitates this Underſtanding, 


| | rfectix 


That as the Works were perfectly paſt, ſo were they 
ended at or before the firſt — of the firſt. ſeventh Day: 


and to this purpoſe it is in ſome Tranſlations: render'd, that i» 


Opinion of the Aſſembly and Dr. Wilet on the Place: And the 


- judicious Poole adds further, That all the Learned know it may 
and m_ to be ſo render d. So that the Force of this ob- 
jection 

WW thing in prejudice to the Preterpluperfect Tenſe in the third 


ath quite ſpent it ſelf, without having done at the leaſt 
Verſe, that the Reſt of God was perfectly paſt hefore he ſet apart 


any Sabbath oy: unto Mankind. 


+ Obje#, Tis further objected, Fhat theſe words had reſed in 
ie third Verſe; might reſpect not an actual, but a decretal 
R ſting of God; and that the Paſſage thus is moſt plain and in- 


* 


- Anſw. Then there was no real Example of Reſting given of 


God to the World. And by the ſame Reaſon ſetting apart the- 


ſeventh Day was in Decree alſo, which is the defir'd Iſſue of the 


Controverſy; and thus decretally, according to the Objection, 


and in a Scripture Senſe too, it may be allow d to be done even 


before the firſt ſeventh Day was celebrated: for tis common in 


Holy Writ to ſpeak of an Act as done, when only tis reſolv'd 


it ſhall be done: In this Senſe God ſays, Joſſ. 13. that he had 
given Irael the Land of Canaan, whilſt yet they were not in the 


poſſeſſion of any the leaſt part of it. Agreeable to this, does 


Paul, 2 Tim. I. 9. ſay that God hath ſaugd wm, n 
tis ſaid, that 


7 2 | 
that would provoke God ſo to de; with him. And with les 
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nt ſanctiſyi from bis Mother's Womb to be 4 Prophet (üb Ave 
we ui Une fl in all theſe Inſtances, more * plain 

than in the controverted Text it is ſaid, that God {et apart the 

ſeventh Day from the Beginning; yet in reference to all the for- 
mer of theſe, all Men diſpenſe and take up with a Faith, that 
tho thoſe things were only in Purpoſe and Decree at preſent, 
yet in time all ſhall bes accompliſnd. Vet as to the Caſe in 
hand, about the preciſe time when the Fews Seventh-Day Sah 


bath was ſet apart, ſome few of the foremention'd all, witholt 


any more, nay. without ſo much ſhew of Truth and Reaſon, will 


afirm that it was from the very Beginning, not in Decree only, 


but in Fact done. 2 . | 
. © 6th Queſt. Did not God himſelf, even with his own Finger, 
write the. ten Commandments in two Tables of Stone, above all 
other Laws whatſoever ? TD . 
Anſin. The Senſe thoſe that thus. have of the Text 
they argue from, will not carry any Reaſon that the ten Com- 
mandments (commonly ſo call'd) are ſuperior to other Laws, 
notwithſtanding it is ſaid, God wrote them with his Finger : ſince 


they themſelves ſay, that the very Text is otherwiſe than in the 


expreſs Letter of it to be underſtood ; in that they decline to 
allow literal Fingers in God to write withal. I think tis very 
unfair for them to make an Argument, or. to inſinuate a par- 
ticular Senſe from the expreſs Letter of a Text, which Text yet 
they themſelves will not allow to be literally underſtood, 

God may be ſaid to do that with his Finger, which is effected 
with his Power, Zuke 11. 20. And thus tho the AQ is imme 
diately done by Moſes, bringing forth Lice.is ſaid to be done by 


the Finger of God, Exod. 8. 19. And in this ſenſe does God bid* 


Moſes make an Ark, Deut. 10. 1. And in this ſenſe. does A- 
ſes ſay. verſe 3. that he did make an Ark, when yet God and; 

Moſes both intend no more, than that Meſes ſhould (and fo 
Moſes did) order the. doing of it: For in Exod: 31.6, . God 
tells Moſes that he had furniſh'd Men on purpoſe to do that 


very Work: And thus it is ſaid, becauſe they order'd the doing 


of id that the 1/-aelires made a Golden 'Calf, Exed. 32. 8. when 
yet in fact twas made only by Aaron, ver. 4. 8 ö 


Now in this ſenſe ? is very probable that God wrote tke firſt 


Tables, but out of. all doubt he thus only wrote the ſecond: for 
; without Violence offer d. to the plaineſt Text, and a Iicentious 


* 
LO 


way of interpreting Scripture admitted, how can Frog. 34. 27, 
I a . — poſſibly underſtood? 42 he | 
Lord ſaid unto Moſes, Write thou theſe words, &c. —- And he (to 

wit Moſes) was there with the Lord forty Days and forty Nights, 
&c. And he wrote inthe Tables theWords of the Covenant, the tm 
No if 2fſes,, by Order of God, did not actually write, tis 
worth inquiring in what Senſe God'bids Moſes write, which L;, 
he was not actually to do; as alſo how Moſes can be faid, as the 
28th Verſe expreſſy has it, to write on the Tables the Words of 
the Covenant, if it were perform'd by an infinitely ſuperior - 
Hand. God himſelf can be ſaid to write but in two ets. 
Immediately or by Order; and ſurely Moſes could not do more. 
The Text is plain Moſes did write: 'tis blaſphemous to fa\ 
that Moſes order d or directed God; therefore he wulf 
nous 8 Direction from God actually to do it, and did it 
imſelf. e ee eee, „5 
This Explication, that twas Aloſes, not immediately God 
that wrote the Tables, affords Force and Energy to St. Paul's Ar- 
gument with the Corinthians, 2 Epiſt. 3. 3. where he oppoſes and 
gives the preference to their preſent Goſpel-Miniſtry, in compa- 
riſon to the Writing of the Tables; which he could have no 
countenance to do, if the Table-Laws were writ by God. With 
out this Senſe, where lies the Strength of the Apoſtles Argu- 
ment? To what purpoſe does he atteſt the Epiſtle mention'd 
was written by the Spirit of God, if that which it is oppos'd 
unto was indubitably written by God himſelf? 7.0 
Nov if this which is ſo probable be true, that God did no 
-otherwiſe write the Table-Laws, than he writ other Laws, which 
he directed Moſes, &c. to write; then it will follow, that thoſe 
Table-Laws, in reference to God's writing of them, do not in 
Value exceed thoſe other Lass. 
Ith Queſt. Was there any more written on the Tables than 
what is commonly call'd the ten Commandments, ſpecify'd and 
== contain'd in the firſt ſeventeen Verſes of Exod. 267 7 
Aw. Yes, I think I have good Authority to conelade, that 
even in the firſt Tables there was written much more, and much 
otherwiſe, than is contain'd in the ſaid ſeventecen Verſes: As 
alſo good ground to believe, that if Iſrael had poſleſs'd a true 
godly Courage, there — been a further — 
nec ors x UW 2 | tion 


8 — 


dltion made to that wich was written; Which I have very good 
The firſt of theſe appears true from 240/es's Repetition of the 


tire Prohibition; quite different from thoſe a god bi a | : 2 
| on v 30d. 


SS a4 © 


the 8 of that Day's Aſſignation, and is the Voice not only 
of t 


to ſomebody: But ſtill all the Reaſon that is given or us'd in the 
twas ſo ſet apart, are not at all Reaſons to Men, but 


day for a Feſtival, becauſe tis my Birth-day, is a Reaſon for my 
Servants to obſerye it; their Inquiry muſt be after what 1; have 
done, not why 1 have done it. So that tho ſetting apart makes 
it a Duty, yet it is limited to thoſe only that are ſome where elſe 


thi, 


particularly oblig'd 3 and is from thoſe. Places or: Reaſons no 
1415 | r 824 | f more. 
5 | 


a 
_ ow” 


1 


F? = 4 ov 1 8 ö 
. * 8 - 


Bs, (11 5 
dore dur Duty, than Cevi is our Prieſt, and the Temple of 8. 
lumon our Place of Worſhip, becauſe God once ſet them apart to 
be ſo to rat. eee ee 
Ihe ſecond part I undertook to prove is this, that if Iſrael had 
poſſeſsd a true godly Courage, there had been much more added 
to what was written in the firſt Tables. And this appears from 
Exodus and other Places where the Matter is handled; where it 
- its not ſaid, that God deſiſted further ſpeaking at the end of the 
ten Precepts, from any other Reaſon than that he was there; 
unto mov'd by the Interceſſion of the fearful People. This 
Truth ſhines forth from the 18th and 19thiVerſes of Exod. 20. 
which relate that the People, poſſeſsd with Fear, ran away - 
from the Place God had ſet them in; and: his. not becauſe 
they thought God had done ſpeaking to them, but the direct 
contrary, becauſe they juſtly apprehended he would in the ſame 
frightful terrible manner continue to ſpeak further unto them: 
Deut. 5. 25, 27. Nom therefore why ſhould we die? this great Fire 
will conſume us if we hear the Voice of the Lord any. more ; fur what: 
' Hleſh ever heard the Voice of God out of the midſt of the Fire, and. 
liv'd ? Go thou near; and hear all that the Lord our Cod ſaith. 
And it is further fully. intimated in verſ 28, 30, 31. of that 
Chapter, that God: had ſundry more Laws, Ordinances, and 
ommandments, at that time and in that manner to have given 
unto them: And the Lord heard the Voice of the People, and ſaid, 
Let tbem return-into their Tents, and ſtand thou here with me, and T 
will tell thee all the Commandmencs, &C. which thou + ſbalt teach them;.. 
FS ont f7 2527 hci ants Tile 
La.aſtly, It will moſt manifeſtly appear, that the ſecond Tables 
did contain much more matter of Duty, and that of a very dif- 
ferent Conſideration from that contain'd in the ſeventeen firſt 
Verſes of the 20th Chapter of Exodus; if we honeſtly; read, 
conſider, and infer from the 34th of Exodus : where when Moſes 
had, according to God's Order, provided two other Tables, and 
adyanc'd the Mount, amongſt other matters of the Covenant 
which God in the;tenth Verſe ſays he will make with them, he 
einjoins, beſides what is contain'd in Exod. 10. and Deut. 5. ſeve- | 
ral other Dutys; as well as in verſ. 14. he forbids e «4 25 
of ſtrange Gods, and in the 107th graven Images: fo in the18th _ 
be injoias the Feaſt of Unlevened Bread, and in the 29th tbe 
Dedication of the Firſtborn to God. And as in the 9 
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-injoins the ſtrict Obſerration of the ſeventh Day, Þ in the 2214 


— 


wich the ſame ſtrictneſs does he oblige ko the Peaſt af Weeks) 


Pirſt-Fruits, and In-gathering; 23d, that all the Males thrice a 
year ſhould appear before the Lord; 26th; to offer the Firſt- 


Fruits, not; to ſeethe a Kid in his Mother's Milk. Nom to put 


it out of doubt, that the Matter or Subſtance of the foregoi ng 


Particulars was to be inſerted in the Table-Laws, or elſe to be- 
wilder our Underſtanding; the 29th Verſe adds, And the Lord 
ſaid unto Moſes, Mrite thou theſe words, for after the Tenour of theſe 
words have I made a'Covenant with Thee and with Iſrael. - The 28th 


beſpeaks the Attention of Moſes, and due proportion of Time he 
took to do this great Work in, viz. And he was there with the Lord 


forty days and forty nights; and did neither eat Bread nor drink 
e 5 and he wrote in the Tables the words of the Covenant, the ten 


Command ments. 1 „ 4 + 
In great probability (for he might live as well without the one 
as the other) as Moſes neither eat nor drank, ſo neither did he 
fleep in that ſpace. of time. Plentiful Eating, Drinking, and 
Sleeping, we fay dull the Senſes: Tho AMoſes's Auſterity does 
not evince the Truth of it, if we ſay in all this while he wrote 


but the ten Words or Commandments, how does this contracted 
Writing and protracted Time agree together? As if a tremblin 


Hand, as well as a ſtammering Tongue (even when in God's Pri 
ſence). was the common Infirmity of Afoſes. . 


If the commonly call'd Ten Commands was all, which in all 


that time Maſes diſpatch'd, I cannot ſee any Reaſon he had to 


magnify the Quantity of that Writing, as he ſeems to do, Exod. 


32. 1 5. When he ſays, The Tables were written on both their ſides, 
redoubling it over again, on the one fide and on the other fide were 
they mritten. - I fay, if no more were written than the ſeventeen 


Verſes of Exod. 20. Moſess Argument muſt be, that the 


Excellency of them lay in the Thinneſs of the Writing. 
. Beſides, this Notion, that the Tables were no bigger than on 
the four Sides of them to contain thoſe ſeventeen Verſes cannot 


agree with the vaſt Dimenſions of the Ark or Cheſt chat was 
made to put them in, Exad. 25. 10. a'Veſſel, which, according to 


-Godmin's Account of the Holy Cubit (1Xmgs 7. 15. compard with 


* 


-. 2 Cron. 3. 15. one ſpeaking of a Common, the other of-a Holy 
Cubit to be as big again) contain'd above eleven hundred 
and thirty Gallons 3 whereas two thin Tables (elſe not ſs 
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mn 
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| easy broke ny of the" leaſt Dimenſions, written on four Sides; 


enough to contain ſeventeen ſhort Verſes, a ſmall Wan or Rod 
of Moſes, the Book of Deureronomy, Chap. 31. 26. and a two- 
quart Pot of Mamah, probably in bulk did not all contain above 


one Gallon. For my part, till I ſee good ground to the contrary, 
I hall ſtill believe, that the Tables in — were propor- 
tionable to the Ark, and that the Writings were proportionable 

to God's Law, to the Time of writing, and to the Tables. 


Ig great likelihood, they being not for common Uſe, but lad 
up for an Original, tho they were large, yet containing ſo much 


were cloſely writ, there being no Notices given to the contrary, 
as was deenvd neceſſary when Matters were to be writ for com- - 
mon Uſe, Deut. 27. 2, 8. Where 'tis obſervable; that the Buſk 


of God's Law that was there to be written (the old Tranſlators, 
Ainſworth, and the Aſſembly, ſay *twas the Sum and Subſtance - 
of the ten Commandments) was ſo confiderably great, that to 


write plain and legible for common Uſes, not too little or mid- 
dling, but many (twelve in number, ſay: Ainſworth and the: Aſ- 


ſembly) great Stones muſt be ſet up to contain all the Words of 


8h Queſt. Does not Deut. 5. 22. expreſly' ſay, immediately 
after thẽ Repetition of the ten Precepts, That God added no more 
thereto, and wrote them on the Tables, cc? I 
- Anſmw.. Very true; theſe are the words of the Text, which! 
when cautiouſly underſtood, will not argue any thing contrarx 
to what Lhave before laid down. Frome this fert in the. 
firſt place, that in many Paſlages of 8 
we muſt not too ſtrictly, without regard had to other Texts on 
the ſame Subject, adhere, and imfer the Senſe of them 
If in the place under preſent Conſideration we hicely inſiſt on 


the words added no more, and thence will not admit of any more 


than what is writ.in the fifth Chapter of Dear. from the 6th to 


the 211k Verſe incluſive; then it will follow, that Exod. 20. hav- 
= ing in it, as before noted, fo many other Words, Sentences, and 


Reaſons. beſides what it wants, it cannot be the preciſe Mea- 


ſure of the Table-Laws: and on the other hand, if any are more 


fond of Eænd. 20. as the moſt compleat and certain Copy, then 

this fifth of Deuteronomy varying ſo conſiderably from that, muſt” 

needs be rejetted.. e en, 
* 3 


ipture, as well as in this, 
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them. To conclude, that the Commands, Reaſons, Sentences, and 
of. difficulty, and puts a notorious Affront upon the other Paſſage 
ſiderably from Adoſess Form as we have it. And Athanaſius makes 
theſe words, I am the Lord ti God (omitting all the reſt) the firſt 


Adiffeult preciſely to determine in this matter: So that I further 


She apply'd to what, was wrote, tis a very o__ go 


5 V 
- "Beſickes; there cannot be drawn or collected from any Faſſage 
of 'Scripture; pertinent to this purpoſe, any certain unqueſtio- 

nable Set of Words, by which the Table-Laws are to be deter- 
min' d. For Moſes does not ſay, Deut. 9. 10. when he gives an 
account to the Iſraelites of what was written in the firſt Tables, 
that they were in thoſe preciſe exact words, but according to all 
theſe worde, &c. Neither does he, when he relates to them what 

was writ in the ſecond Tables, then extant with them, ſay, that 
they were preciſely the ſame (if we had any determinate account 

.what that was) but he ſays, The latter was arrording to the Writing of 
the firſt, Tables, Deut. 10.4. Further he declares, Exod. 34. 29. that 
when the Lord order'd him to write the ſecond Tables, he did 
not tie him up to any preciſe Number or Set of Words, but he 

was to write after the Tenour of thoſe Words the Lord himſelf had 
then (not to the People, but to Moſes himſelf) immediately ſpoken. 

And tho there is in Deut. 4. 13. and in 10. 4. mention made of 
Tables, Writing, and ten Commandments; yet in neither f 
theſe places is the number Ten aſcrib'd to what was written on 

the Tables, but to what God declar'd with a loud Voice to 


Words of both, were writ in the Tables, runs the leaſt hazard 
of offending either Text; whilſt to adhere but to one of them, 
and peremptorily to determine the preciſe Words, is too full 


of Holy Writ. 


Philo the Few, as tis ſaid of him, left out of his Copy of the De- 
Calogue the words (Thou ſhalt have no other Gods but me) varying con- 


Commandment. Several other Inſtances of this kind, and to ( 
this pur poſe, might be added, which ſtill would render it more 


anſwer; - 3 i VVT 
That the words, added no more, are render'd by the Chaldee 
Paraphraſe, ceaſed not, according to Numb. 11. 25. If the words 


them; for in all likelihood there was much more added, ſince 
the firſt had in them according to all that was in the ſecond, Deur. 
10. 2, 4. And we know from what is made out above fi 
Deut. 34. that there was much more in the ſecond Tables, than 
88 | - 15 
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dib Queſt: Since the Holy veriptube: calls the Writings dar — 

"Tables den Commandments, and moreoyer we n that preciſe 
number of Precepts in what is faid to be fpokeh by God to the 


that Number * 
Anſw. They te not call'd Ten, becauſe hs firſt ſeveriteen Vers 
ſes b Exod.'20, or the parallel Place in Dear, 5. diſtinctly ant 


plainly make out that Number; it muſt be from ſome other 


Reaſon they arecal'd Ten, or elſe we muſt by that word of emi- 
geney underſtand ſomewhat elſe than barety numerically ken- 
"Tis ſo hard from thoſe two Texts, nay from any other, 
plainly to collect out diſtincly ten Commands and no more, that 
there are not many things attended with greater Difficultys. For 
there is juſt che fame N hy the two firſt Commands be- 


People, -Exid. 20. why ſhould we contend fo *'ritote ot dels chen | 


ing exegeti tically the ſathe, Mould Have been hut one Command- 


ment, and chat rhe Geventh and eight Commandments (to 
name no more) ſhould never have branch'd out of the tenth; as 
there is, that making ho! graxen Images, and not bowing down 
ro'them;/ ſhould be both but one in ſecond; and as -not co- 


veting 4 ; Neighbour's Hoſe, his Wife, his Man, his Maid, his 


Ox5'his Ass, Which are an diſtin, Hhould be but one in the 
tenth Commandmem. e er! | 


-'So that from the dme pla plauſible Reaſon, that ve may ſhrink \ 


the whole Number into ſeven Commandments, we may extend 
them to above twentʒ.. 


The ſecond, the fourth, and the tenth have double the number 5 
of Ten in them; and tis rtionably as unreaſonable to con- 


tinue theſe but three, as tis to make but one of the two firſt 


Kehr than cheſe ae * into ene are. 
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Command ments, which are not more diſtin in Nature a anc Ex- | 
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— coyeting Houſe and Wife are 

NAr 1nom T1643 gi: g on2 to 2 g 
Ker Ich t many; Kerr 

t ane Commandment 5.viz. Philo the Jem, Farce 

| Hogs Alexandrinus, St. Auſtin, Ven. Bede, St. Ber 

is, Lombard, Atbamaſius, the Church of 

Cinch all t S Lophenen Churches, Tbe firft part they 

47. A Rs 15 his Entity, the ſecond; bis —— 1 besen part 


| ye, the ſecond a negative Commandment :-. the 
— 12 2 more pertec Exp lanation of the firſt arts The 
ſhalt have no other God but me. p he adds, — 4 
Writers who unite theſe two into one, allom of but OT in the 
firſt : Lab z and to.ſupply the Number in the whole, divide the 
tenth | rd. two Commandments, viz, not coveting our Neighs 
Wie to be one, and his Houſe, &. the other. And he 
— that when Moſes gave the Law, he did not give them in 
order, as firſt, or which was fifth, Ge. upon whick account they 
have been divid as Men did pleaſe-to; fancy. Our Saviour 
numbers loving Ged with all our Heart the. Grind ar Neighbour 
Wy elves, the, ſecond Commandment, A. 12.388. 
olefin the Reputation of that { much. admir'd Mode. 
5 writing the ten Precepts on two ſides, as it. is not, but the di- 
rect contrary, to be collefted from any part of God's Word 3 {or 
the Learned Jeſaphus tells us, that the writing of the-Command»: 
* was divided into four parts, each of was-cammitted. 
rover Side; which is equal ta what. Aya as before 
— at the 7. alias were written en both. ſides, an dia ane 
and ow the other fide were they written. The common Plea for this 
Diviſion, that the firſt Table has reference to God, the ſecond 
only to Men, is the more frivolous, ſince one of the: firlky wins: 
the fourth, hath. reference to Man; Ykewiſe, Bra. * That thy 
Cartel and Ser ante mq neſt as well as cheese. 23 
Neither ache words, - Eph. 6. 2. which calls. * fifth, An 
mand the firſt with Promiſe, enough to juſtify that —— or 
to make it the firſt of the ſecond Table with Promiſe; {ance there 
is no one of the firſt Table ä particular Promiſe made at 
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— this ſenſe pious Hannah 


CT). 


fitft of a certain Table, but chief, as the wo! fog is frequeat] N 


us'd z or only Commandment, that has a pecu alte annex” 


_ it. AY thus Fogg ot underſtand this this Word” or way of 
fition'of Chriſt himſelf, in his An- 


all our heart, &c. ib th eat Fe 

Secondly: 1 anſwer, a ide tis not "pr ble from conſiſtent 
Reaſon to make out the preciſe number gud G. n, more, out 
of thoſe commonly call'd the 4 0 51 s therefore neceſ- 
firy, to look ont for ſome other Senſe of the word Ten; and 
if in this Choice and Aſſignment 1. happen to err, it ſhall be 
to: a Scripture-Uſe of that Number. 

lade then, the Number Ten being 4 certain Number, i 
980 8 ut God's C ds, as that and ſome other capital Num 
frequently are in Hol e to ſet forth forne other 

33 a Number byf; as i 75 the number Seven by 
common uſage was deem' d capital and wag Nb ificant aboye many 
tho but a ſingle . 

o but a 92 Tet en er VETY, great 
Birth by Abr; the that was harr or ſeven fir be het 
many Children is waxen ted, In "This ſenſe, by this capital 
Number, 3 her eaſes and 3 's Pry, 2 Prov. 9. 1. 
Wiſdom hath built her Houfe, and ſhe hat our her ſeven Pi * 
And by this Nthber does the "Fricke ded 6, al Cha- 
rit . | 

Wa chit th Futder Tout tigte 1 . G 2nd 
as Ainſworth ſays, is a Number on which other Numbers depend. 
In this Senſe does E/kanah value himſelf to Haun ab, to be better 
char ten Sons, than many Children, ſay the Tranſlators, | By the 


75 to the W Her ion, Mat. 22. 38. that to love God with 
\ Ale 


 Significancy "of, this Number, is the immenſe Number of 


Ctiriftiatis ſet forth, Mar. 25. 1. Luke 19. 13, Then ſhall the Kin 8 


dom of Heaven be likened unto ten Virgins, &c. BV — 
ing Number of ten Talents, are the many various Gies and 


Graces of God decipher'd unto as, Luke 19. 13. He call d his ten 
Servants,” and gave them his ten Talents to occupy, &c. And. thus 
the Aſembly — the * put abo Jacob, Gen. 31. 7. 

D 2 That 
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FF Zach. 


rhat certain Number in all the reſt of the I. 
may we not wave it in Fhe one, as well as in 4 


other (1 fay many) both neg; tive and of There er Datos $; 
| verſal 80 Nerd moral, as any e enter dds 


1 mandments: As f or in 
Enten. br Drujikendely,'a6* oh a them, prob probe. 
| 9 


e 


Tha cha d Ae not preciſely -but.. 
12 1 ir hatical N 7 7 beg 
my Teniptations far the conſtant; Rebels, N 


bare temp ed me theſe ten times," therefore they ſhall 7 2 15 
ED And thus the number Ten denotes a greater, Num- 
8.523. TLevit. 26, 26. and Fob19. 3. 

Now ſince tis no more neceſſary for the Sabpert of the Glory 


of God, and ſweet Harmony of the Holy Scripture, to keep nu 


merically to ten Commandments, than ĩt. is requilite ta, keep to 


ces given why 
SF, 
loch Oveſt, Whether theſe Words aud Prohibitions are not 


only the ken Chiefs, but ſuch. diyig n Roots, whence 
: the 1 Knowledg of all. natural Vier and Vertue. ſpring; that is, 


thoſe Commands expreſly earth 3 
and incourage all natural Vertue? 


Ee 255 


. Anfw. St. Paul allows, Rom, 13. 9. 


are not, expreſs'd or imply d; nay, nor without an tho the 
Violence, 5 under any one of MM n of the ten Cam- 


&a +8. 
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Charity, Forgiveneſs, nor 


1855 © 
* Sodomy, or beaſtly Copulatipn,. not adden 
Menftrucus BP rocks 3 OG etected 


e be e 08 fo God, NE . 0 Kg or diſallo 0 e 
apt dectaragint u 
nde, to Maltrs, no wi 
injoin'd. 


Ernel Serie, or © Wüst on Maden beaſt fix Days i inere- 
eh 1 999 7 5 er Div | 
er urity or Heart, Or vide Redti Miad, 
not made neceſſary,” 1 tage of the < 
Natural Religion, or daily Worſhip and Adoration: y we: owe 
to God, W Wore Day, ao on Za Men he Obſer-, 
vation of tlie ſeventh Pay, not urg d in any of th 
Table-Laws:. 8 * 0 5 1. 89 8 


1191 jy 7 
4 1 awd 4:s 


E 
Th Table-Laws are moſtiy negitir negative, ta reſtrain. from Evi; 
not to teach Goodbefsdirattly ; which is no Argument of their 
Tranſcendency above: thoſe Laws and Precepts: 112 have more 
aptly a Tendency to make Men like God. EN 
Dr. Taylor ſays, the Affirmatives were Chriſt's ; chat the nega- 
tive Precepts were not enough to incourage the doing Good ; 
—— chat we hr cbeliere that Affirmatives' were 


"When: our Saviour. was ad which was the e 998505 
,mandment, : Mat. 22. his. Divine Judgment did not lead him to 
thode call d Table-Laws for an Anſwer. Not to have a falſe 
God, bears no proportion to a ſincere and hearty Love of the 
true one. EH not injnring our Neighbour could pretend to com- 
pare with true Love and Charity, the young Man who kept in- 
1 the Commandments, ene aer the right on be But. 

grooms — 5 in order to be On muſt 

do rot Merch likewiſe. 

If all were 20 be reſelv d into: Thoſe now! call'd\ Falile-Laws; 
and Men had formerly. reckon'd firſt and ſecond; as ſome Men do- 
now (tho that 1 not St. Paul's, Rom. 13. H.) the Learn- 
ed Scribe had never -expos'd his Ignorance by ſuch a Queſtion, 
Nark 12. 28. as to ask, Which ce t. Commandment Nei- 
ther would the Anſwer of, Chriſt have .madeupof ſuch other. 
Matter and Words, ſo extremely foreign. to that Law, a. 12. 
29. For if God cntriv'd this Order, -and.thoſe Words, as the 
beſt Repoſitory or Pigeſt of all Laws, who. can invent Ex-- 
preſſions to exceed them? 

1 know ſome are ſo conceited of theld Ability s that they: ; 

Vill preſume to affix to ſome one or; other of the . Taie- Lans, 
ads they call them, all thoſe I have mention d, or that can be men- 
tion' d as not in them. However, our Saviour was not aware of 

this Comprehenſion, when he puts, over and above the ten Com- 
mandments, all the Law and the Prophets into thoſe. tos. which, 
are neither of them Table-Laws,. Au. 22. 419. 
Ihe commonly call'd ten Precepts are ſo far: from con 5 

" all other moral Laws, that they themſelves are not all moral. 11 ; 

expreſly ſaid by Aoſes, that theſe words [Remember that thou waſts- 

4 Stranger in the Land of Egypt, and that the Lard brought thee our 
with .a mighty Hand; and. that therefore the Lord.thy God commandeds 
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md het neither of thoſe cancchalleng@Univerſatity.” Is 6m Er- 


reſly commanded in that calf the four th Frecept, that Men 


body will affirm this to be every Man's moral and indiſpenſable 
we. 4 = 54. Ba N ren 7. 2 729 2 10 


Duty 5 TOE 1 ws, 41 C4 4 n e N 
Dr. Taylor (from PauPs ſaying he bad not known Luſt had been 
Sin, if the Law bad not ſaid, Thou ſbalt not covet) infers, that tis 
very difficult to prove *twas a moral Precept. And as to the 
fourth Precept, as moſt. Men have already declar'd they are, 
ſo if the reſt would but a little conſider, they muſt needs alfo - 
. beof opinion that, as to the Time of it, it is not 4 moral 


La 3 


W. A VAT [33 De EL 6:20 
- If any of the Table-Laws be comprehenſive of other Laws, 


that of the Sabbath ſeems the moſt likely to challenge it, and to 
contain in the Bowels of it the reſt of the Ceremonial Feſtival 


work ſix Days, as that they ſhall reſt the ſeventh ; yet no 


. 


Times: For in-Exod. 34. 21. God ſets the Seventh-Day Sabbath 


in the Vanof the Feaſt of Weeks, Firſt- Fruits, Wheat - Harbeſt, 
 Ingathering, &c. In Chap. 3 1. 13. God commands with the 


lame ſtrictneſs all his Sabbaths, in the Plural; and in the 14th 


Verſe inſiſts on the Seventh- Day Sabbath, as the moſt compre- 


benſive of them. But 4 | © PRAS 1434 9 
But more fully to this purpoſe does God call the Seventh« 


Day Sabbath one of his Feſtivals, Holy Convocations, or Al- 


ſemblys : Speak ume the Children of Ifrael concerning the Feaſts « 


the Lerd, which ye ſpall proclaim to be Holy Convecations ; 2 35 
are my Feaſts (and then he goes on to mention the Seventh- Day | 


Sabbath, Firſt-Fruits, Paſſover, Feaſt of Weeks, Feaſt of Trum- 
pets, Feaſt of Reconciliation, Feaſt of Tabernacles) and adds in 
the 37th, Theſe are tht Feaſts of the Lord that ye ſhall proclaim Holy 
Rr 8 re 
to the Paſſover, Firſt-Fruits, verſe to. Feaſt of Weeks, 15. 
Feaft or Sabbath of Trumpets, 24. Feaſt or Sabbath of Recon- 
.ciliation, 27. - Feaſt of Tabernacles, 34, &c. but that it's firſt: 
nam'd. Nay,there is ſeemingly more Intention beſtow'd on one of 
theſe than on the Seventh- Day Sabbath, it being twice diſtinctl 


injoin'd at large, as ver. 34, 39. ſome of them to be kept with A | 


much Reverence to God as the Sevexith-Day Sabbath; no ſervile 


Work tobe done on them, visſe23; 25. ax perpetual and laſting; 
14,21, 37, for ever throughout their Generatious:z and 1e 68 


be kept on as ſevere Penalty as the ſeyenth Day Was, ver. 30. and 


the 


giving it no other preference 


- 


« we 
oo * y'd from amongſt hisPeo nd 
do this purpoſe Mr. aide, the Seventh- Day — 
mention ' d, ſays, that Nature is common or general alike to all 
n the Few;ſh Sabbaths, as well as to the ſeventi Day. 

And if we ſhould allow. the defir'd Concluſion, That the Ta- 
ble-Laws contain in them all others, as Ainſworth would have it 
ia his Preface to the Book of Deuteronomy; and on Chap. 27. 3. 
that they were the Sum of all Laws; and from Cha Chap. 29. 1. 
ſays, That the more-amplify'd explain'd Law by Moſes in that 
Book was the very Sum and. Subſtance of N nes and fo 
ſay the old - Tranflators, from Joſh. 8. 32, I ſay, ſuppoſe we 
allow all Laws are included and contain'd in the Ten argued 
then all other Laws being in thoſe muſt needs be clothed with 
the ſame Authority as the Table-Laws are. Thoſe plainly ex- 
preſs d are of no greater Worth or Authority than thoſe that 
are included in them, no more than the Abridgment, Heads, or 
Index of a Book, are to be prefer'd before the Book it ſelf. - © 
11th Queſt. Whether the giving of the fourth Precept amon 
other i in — ae mor im he that to ben it with iq to 
put into the Ark, does not argue that to moral, greater 
Tan thoſe Laws not fo provided far ? 

21. that the People inter- 


1 11 Lan eite in all probabili 
s giving them more in all probabilit 
92 — . and tis very — 


there had been mbte' written on the 
from pag. 10. that there was much more wroteon the ſecond 
Tables that were put into the Ark; than is in thoſe generally © 
calFd the Table-Laws. 

And ſince tis plain from pag- . 28. that there are ſundry other 
5 Laws intrinſically as: valuable as thoſe cald-Table-Laws ; there 

is no Reaſon to argue, that becauſe theſe were put into the Ark, 
they were better than thoſe other Laws; no more 
than there is Reaſon to infer, the Pot, the Mannah, " the Rod 
that were 10 RE there likewiſe, were in their own nature better 

than others of the ſame Spec ies not ſo ſecurꝰ d. 

Neither can the — call'd fourth Precept be any way 
better d by being given or repeated amidſt, or-join'd with, indu- 
moral Laws; no more than ayow'd.Ceremonys are turn'd 
into Morals, or better'd by being. join'd to W F e 

r e TT | | 1:34 

17 
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9 
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„ | 
Fart into the Ark for 
bY no N of its Morality or greater Wore (ex 
ceremonial one) than ordinary, but rather the contrary; $54 For 
there is no imminent danger of loſing that which e 
every Man and de es cae= "carvying 4 true Co ward 
about them. _ ON ona e 
- Beſides, the Tables were not all-the Writing that was Trair'd 
in the Ark; for the whole amplify'd Law was there pn alſo; 
Deut. 31. 26. So that if ſecuring in the Ark gives any juſt pre- 
ference, then the Whole Law of God (as there is no feaſon 
to the contrary that it ſhould des) is erer nee ent with 
the Table-Laws. © | 76 
And if it were poſſible (as it is not) to prove that there was 
no more wrote on the Tables than the commonly call'd ten Com- 
mandments; yet there is no room to infer that twas the real 
Worth of theſe above others that recommended them to the Ark 
Security; but rather becauſe they only were ſpoke by God him- 
ſelf immediately with a great Voice unto the People: for from 
——— God by Moſes more recommend 
theſe Laws, together with the frightful memorable manner of 
giving them unto the People, Deut. 4. 9, 10, 11, 12, 32, 33 36. 
Keep thy Soul Ae, left thou forget the things that thine Eyes have 
ſeen, opal wn the 72 5 fache Le in Horeb, whes = 
came near and = Mama, which burnt with Fire une . 


One : 


þ av: Singh this; wy + thine f — 
e hear the Voice of — Ze, of the Fire as tho has 
ard, and yet live? di of Heaven he made thee to hear his VFojee, 
fe upon Earth he ſhew'd.thee his great Fire; and thou beardſt bis 
Words out of the midft of the Fire : In any part of which he does 
not exalt the Law given, but the Manner: of iving it. Tis 
no Preſumption to conclude about the Laws lodg id in the Ark 
as we do about the Pot, the Mannah, the Tables, and the 8 
that as they were no better in Nature or Kind for chat 1 


ment; ſo neither were theſe La ww. 20K 4 8. 
But if, from Reaſons I cannot vetforeſee; all 1 bave 0 
* this Head muſt be over-ruPd, ad that lodging the Tables! in the 


Ark 
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Ark muſt be eonſtrued an Argn ept of their ſuperlative Excel- 


lency above other Laws, and that God choſe that way as moſt 
fit to preſerve them intire down to Poſterity ; I have this at 


_- laſt to'offer, That ſince that which was the only deſign'd way of 


infallible Security to ſuch an Extremity fail'd, that both Ark 


and Tables are utterly loſt, why Men ſhould preſume with ſo 
much Confidence to determine to x word the juſt Dimenſions of 


the Table-Laws, I cannot conceive; or why Men ſhould be ſo 
fond of a Copy that was never taken from the truly ſecur'd un- 
ſuſpected Original, but from that which at beſt was but preca- 
rupt and indifferent hands, 52 | 

To ſay, God's Providence was eminently concern'd to preſerve 
the Book of the Law to good Foſiah's Hand, is to fay truly; but 
then it makes againſt themſelves, unleſs they ſuppoſe (according 
to their own Notion) that the Divine Providence was leaſt con- 
cern'd about the greateſt Matters: which, if the Table- Laws were 
thus preferable, tis plain it was. 

So far is the ſeventh Day from exceeding other Ceremonial 
Times, and taking place of them, *that *tis common, when by- 
Divine Authority they interfere, the Sabbath ſeems to give way, 


riqqaſſy kept, ard which in great likelihood paſt thro very cor- 


and is (without any notice taken of it) ſwallow'd up by Laws 


and Practices merely Ceremonial. And notwithſtanding the 
dver-zealous Obſervation of that Day the Fews afterwards run 
into, it was not recommended to cut ont all other neceſlary mat- 
ters: for the Prieſts, &-c. were on the Sabbath to march about 
the City Jericho, as well as on other Days. And Joſeph alſo profan'd 
the Sabbath, by mourning for his Father ſeven Days, Gen. 50. 10. 
The firſt Year they came out of Egypt, the Seventh-Day Sab- 
bath (if then in uſe) fell out to be on the ſeventeenth Day of 


thefirſt Month, which was on the third Day of unlevened Bread, 
and in great probability a Day on which they march'd from Suc- 
coth to Etham, which is many miles: for tis unlikely they ſhould 


be content with the ſmall diſtance from the Enemy's great Army 


that Surcoth was from Ramuſe (which was but very few) and ſo it 


muſt always, in thoſe their ſeven and eight days Feaſts, come 


within that compaſs of time. If it fell on the firſt or laſt Day, 


which were the Sabbath of the Feaſt, then from the Burden of all 


the Services which diſtinguiſt'd the Feaſt, the Seventh-Day Sab- 
bath was not exempted : And if it fell on any other of the 


Days, 


Days, it was not ſecur d from the feſtival Profaneneſs thereof. 
But to conclude this Head, notwithſtanding the Connection and 


Lodgment of it with moral Precepts, if the Judgment of the 


Fathers be of any account, Irenæus, Tertullian, Cyprian, Origen, 


: Auguſtin, and generally all ere as ier Taler relates, 


Soarsby 


did not allow with the reſt, that the recept, as to the 
Time of it, was a moral Law. | CERES: 33 oy 
Neither is this the only Error of our Brethren, who plead 
for the ſeventh Day, to aver the Seventh-Day Sabbath, even as 
to the Time of it, to be moral; but to make it more colourably 


every man's Duty, they go farther, and do affirm,” That the whole 


Ceremonial Law was obligatory on all Men. Two Authors of 


and Smith. them have taken great pains in Print by theſe Mediums to effect it. 


They fay, Circumcifion was the Concernment of the Gemriles, 
becauſe God threaten'd by the Prophet, Fer. 9. 25, 26. to puniſh 
the uncircumcis'd Perſons, becauſe uncircumcis' d, as they ſay. 

Anſw. The Inference from this Text is very ignorantly, or 
from a much worſe foot drawn: for it is very evident, that be- 
cauſe one of the Nations that are here threaten'd with Puniſſi- 
ment, to wit, Judah, was circumcis'd in the Fleſn; there- 


fore it was not Circumciſion of the Fleſh that was intended. 


The 26th Verſe reads, All theſe Nations are uncircumcis d; but one 


of them, viz. Judahy was circumcis d in Fleſh: Therefore *twas 


| Treat. of 
| the Sab- 
| bath. 


all Men to become Slaves, as to call 


not want of fleſhly Circumciſion that was here threaten'd. 

As the Puniſhment, and Time when, threaten'd to be executed 
on all theſe ſorts of Nations is the ſame, ſo is their Offence : 
the Offence of Iſrael was want of Heart-Circumciſion, which was 
alſo the Offence of. the other Nations. Ei at 

P. 28. *Tis further urg'd to fix the Ceremonial Law on 
the Gentiles, That the Jems were oblig d to circumciſe all their 
Gentile Servants. The Inference is, that thence it appears *twas 


the Duty of Perſons to be circumcis'd before they were Servants ; 


cept it may be ſaid, that the Worſhip of God and Laws there- 
of was a Duty to Servants, but not to Freemen. 5 
Anſw. It was a Duty, no doubt, becauſe God order'd it ſo; 


but the Obligation lay on the Maſter's ſide: tho twas a painful 


Privilege to the poor Slave when catch'd in Battel, of which 


I never read of any Reward promis'd to that Paſſive Obedience. 


It might be with as much reaſon argu'd, that *twas the Duty of 
uch an impos d Circumciſion 


. ; 


J 
1 
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Duty and Privilege; 
virtuous, tho he ſuffers againſt his Wil. 
The Duty of a Slave to be circumcis'd, from theſe Premiſes, is 
much like 
much the leſs Privilege) and can be improv'd no more upon the 
one than that may be on the other: For the, Jews were com- 
manded to compel the Obſervation to both alike. So that if 
Circumciſion appears to be all the Gentiles Duty, becauſe the Fews 
were oblig'd to force it on their Vaſſals; it appears from the 
ſame Reaſon, that Sabbath-keeping is the Duty of all Horſes too, 
becauſe thoſe of them the Fews got within their Gate were ſo to 
be impos'd upon. Again, 3 I | 
P. 25. They query, ſince many Gentiles were circumcis'd, 
whether it were conformable or contrary to Duty, or matter o 
Liberty only that they were ſo? | 


 Anſw. When they ſay, if it be done conformable to Duty, 
the Cauſe is granted; if they mean thereby, that it is as well the 
Duty of all Gentiles to be circumcis'd, I deny the Conſequent : 
For many might be forc'd into Slavery, they muſt be circumcis'd; 
and many might fall into a Miſtake (as many do now about the 
Seventh-Day Sabbath) and they to keep a good Conſcience ought 
to be circumcis d: yet it will not hence follow, that the reſt of 
the Gemiles, not under ſome ſuch like Circumſtances, ought to 
be ſo likewiſe. And I know not of any Inſtance of Gentile Cir- 
cumciſion, but that it is upon one of theſe accounts: The com- 
mon Dialect of the Scripture to the ſundry Inſtances of it, per- 
ſuade it; Thoſe born in the Houſe, bought with Mony, or cap- 
tivated, muſt needs be circumcis'd. As to any of the reſt, it is 
never made neceſſary, but left as a Dependent to their falling 
in with, or giving preference to the Fews Religion; which Pre- 


ference the Gentiles are no where exhorted to give. The Holy 


Scripture oo more moderately of it than as an Injunction on 
them: If the Stranger will eat of the Paſſover, then let all his Males 
be circumcis'd, Exod. 12.48. and Numb. 9. 14. And if 4 Stran- 
ger that dwelleth amongit you will offer an Offering, then | your 

Law- ſhall be his Law, Numb. 15. 14. There is no need to fay 
any thing to the rs rr that theſe Gentiles who were 
thus circumcis'd, contrary to Duty, vor as matter of 


mere Liberty; but rather that they acted conformable to Duty, 
tho a miſtaken one: which ſundry Paſſages of Holy Writ inſi- 
| 9 „„ 


nuate 


except. we may y a Man. is dutiful and 


dat of a Horſe, &c. to keep the ſeventh Day (tho by 
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nnate may poſſibly be; as inſtance, James 4. 1. Him the, brow 
; W Wo 


erb or believeth, &c. if he doth it not, tis Sin. As 


gravates Diſobedience, ſo Ignorance, as it may be drcumſtancd, 
excuſes the Fault. Heb. 5. 2, 5. God is able (that is, his Divine 
Attributes coꝑſpire) to have Compaſſion on thoſe that are ignorant, 
and that are out of the way. Rom. 14. 2. One believeth he may eat 


all things, another thinks he muſt only eat Herbs; the third Verſe 


ſays, Let him that is in the Error not be rejected, for God hath, or 
will, receive him. Verſe 4. We mult not condemn an erroneous 
Chriſtian, if he be ſincere; God will eſtabliſh him, being able to 


make him ſtand. Verſe 5. One Man eſteems one Day above another, 


another counts all alike (one of theſe muſt needs be out) yet if they | 
7 


are fully perſuaded in their own off 


| ind, that is, if conſcientiqu 
ſatisfy'd in their Faith and Praffice, Verſe 10. they are not to be 


judg d by us; for they and we our ſelves muſt be judg d by God. 


Tho St. Paul was divinely ſatisfy'd and aſſur'd that there was no 


legal Uncleanneſs in any thing, Meat ar Herbs, ver. 14. yet if a 


Man's own Conſcience tells him 'tis unclean, tis certainly un- 


” 


clean to him; Verſe 23. For he that doubteth whether he may eat, 


and yet eateth, is condemn'd ; for whatſoever is not of Faith, is Sin. 
Tis worth taking notice, that notwithſtanding what our 

Brethren ſay to prove Circumciſion was eyery man's Duty, o- 

therwiſe there would be two Religions in the World at 


1 


them, when in pag. 126. they ay, Thoſe things that were not 


Duty to the Gentiles to obſerve, as Circumciſion, & c. the Apo- 
ſtles were ſo far from teaching them to do, that they diſſuaded 
them from obſerving them; intitling the adhering to ſuch things, 
or Opinions of the falſe Teachers, worthy of the very blackeſt 
„„ / . 
Now this, compar'd with what they argue in the Page before, 


wie cannot infer leſs than either that Circumciſion. was not the 


Gentiles Duty equal with the Fews before, or that they think it 
was repeal'd ſooner to the Gentiles than to the ems; or elſe that 
there were two Religions at one and the ſame time in the World. 


For in pag. 125. they argue that St. Paul had not to that time 


ſaid any thing againſt Circumciſion, & c. as it related to the Fews. 
He proves it by ſaying, Then would they (meaning the Elders) 
not have expos'd Paul, to take off the falſe Report that went of 
him, that he had taught the Jews againſt Circumciſion. In ſhort 

| ay eB oe 


—— 


4575 


tis this; That at the fame time the Apoſttes dſſuded the .. 
id a word to the Fews 


tiles from Circumciſion, they had not 1a 


. againſt it, but put St. Pau to prove that he walk'd orderly, 
and kept the Law. OO; 1 | MIR 


Again, ſuch a like Touch have we from them, pag. 39. where 


they ſay, that thoſe who were diſpers'd into remote Parts of 
the World, were not oblig'd to appear with their Males three 
times a year at Jeruſalem. Now if thoſe that inhabited the 


Land of Canaan, or any part of them, were expreſly oblig'd ſo 
to do, and the reſt of the World were not under that Law; 


then there were two Laws or Religions at one time in the world. 


And this Saying of theirs may ſerve at another pinch they would 
put us upon, when they ſay, pag. 29, 30. Tis unworthy of the 
All-wiſe God to leave Perſons at liberty whether they will ob- 


ſerve his Laws or not. Yet. here, they ſay, ſome were oblig'd, 


but ſome other (nay all) may ſo remove as lawfully as any, and 
not be oblig'd at all to appear three times with their Males be- 

fore the Lord at Feru/alem: So that here are not two Religions: 
only at once, but a perfect Liberty in the Creature, fo to worſhip 

God or not, as he himſelf ſhall determine. 2 

And tho I never did, nor know of any that has affirm'd, that 
the Gentiles were at perfect liberty about Circumciſion, either to 
do it or let it alone; yet I am of opinion, there are ſome good 
Acts as conſiderable as that, which may or may not be done. 


As Marriage, which was inſtituted for, and is honourable in all 


Men; yet many Men are at perfect liberty, whether they will be 
marry'd or not. o | 
The Vow of a MNazarite was purely at a Man's own choice, 
- whether he would make it or not. OS | 
| To dedicate all our Subſtance to pious Uſes, is matter of Li- 
berty only. "PE ce 3 


Jo give all one's Goods to the Poor (however acceptable when 


in true Charity done) is wholly at a Man's own Devotion 
Io tranſplant one's ſelf into foreign Parts, to preach to the 
Indians, is à good and acceptable Service; but few Men think it 


for them neceſſary to be done. 


If Circumciſion had been known to be the Gentiles Duty equal 
to the Fews, why ſhould the Preaching of it cauſe ſo much Diſ- 
ſenſion in the Churches? Andwhy ſhould Paul and Barnabas diſ- 

pute ſo hotly about it, As 15. 1, 2? And why ſhould * 
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be ſent to Jeraſalem, and a Council call'd abont a known Caſe? 
And li 275 ſhould the Preachers of it be cenſur'd and diſ- 
own'd by the Aſſembly, for endeavouring to fix the Gentiles ina. 
known Duty ? Pol RD BIOS PAP, 5 
Neither is there to be perceiv'd ſuch a diſmal Conſequent and 
unparalleldneſs of Caſe (as is ſaid) to ſuppoſe ſome Laws ſhould 
be ſtrictly obligatory on ſome Men or People, and yet be matter of 
Liberty to others; or wherein it is ſo unbecoming a wiſe Law- 
giver to threaten Ruin to one for Non-obedience, and to declare 
another at liberty and alike acceptable in Non-obedience. Sure 
I am, tis without any blemiſh practis'd by human Legiſlators . 
and Sovereigns, who have ſundry Kingdoms, to give them diſtinct 
and different Laws and Modes of Worſhip, as they apprehend 
moſt ſutable to the Genius and Intereſt of the Subject: And can 
ve think the great Governour of the World either leſs diſcern- 
ing of our differing Natures, or leſs intent to take all Advan- 
tages to do us good ? The ſucceſſive differing Ways and Methods 
he has taken to govern the World, are plain Indications of it, 
viz. That he has a Power, and that he does in Wiſdom exert it, 
in diſpenſing his Laws to the divers Sorts and Capacitys of his 
Subjects. He does not call many, but Abraham only, to the high! 
pitch of dedicating his only beloved Son; and Job only, w 
was reſolv'd to indure and to hold faſt his Integrity, for a Mir- 
ror of Patience. And when the Apoſtle ſays, that God- adapted 
the Law in place of a Tutor to bring the Fews to Chriſt, he does 
but in other words confirm the Opinion. Crewe 
But to proceed: They farxher urge, that God's giving 
- enconragement to the Gentiles, that had and ſhould thus join 
themſelves to the Lord, Ja. 56. is an Argument that their join- 
ing was not matter of Liberty only. . i 5 
N Anſw. That all the Gentiles had not an equal Concernment 
with the Jews, in the Ceremonys and Services of the Few:ſh Law, 
at leaſt in the Fews own Opinion, is evident from the diſtance = 
that the Fews ſtill kept them at, notwithſtanding they were thus 
Join'd. unto them. Godwin Tays, they kept them at the diſtance 
of the fourth Court from the Temple, even where they kept 
thoſe that were polluted by ſome Uncleannefs. St. Paul ſays 
they were ſeparated by a middle, half, or low Wall, Eph. 2. 14. 
on which Foſephus ſays was written, That no Stranger proceed. an 
further; it was criminal ſo todo. And therefore not only the 


D TS profane 


profine Free faldy charge 2 Fake ing 8trangers Int 
rofane Fews fa ge St. Paul with bringing Strangers into 
the Temple, Act, 21. 28. but alſo the pious —.— Church of 
the Fews in the Prophet Feremiah's Days complains religiouſly, 
that Strangers had been in God's Santtuary, Jer. 51. 5 1. | 
The Time was not then come, not until the Days of the 
Maſſiah, that the Strangers were by Divine Direction to be join d 
to the Houſe of Jacob, Ia. 14. 1. The Junctions that were be- 
fore thoſe Days of the Aeſſiah, were rare and trivial, conniv'd 
at and diſpens'd with, but not directed to any where by God. 
Dr. Hammond fays on Mat. 23. that our Saviour not only re- 
ch'd the Diligence of the Phariſees with Hypocriſy, for go- 
ing about to bring over Proſelytes, which had no where 
commanded ; but alſo from the ſame reaſon ſays, that their 
Proſelytes were two-fold more the Children of the Devil than they — 
e 


themſelves; in that it was more excuſable for the Fews (who 
bounden Duty it was once) to continue in the legal Ceremonys, 
and ſo to remain Enemys to Chriſtianity, than that the Gentiles, 
who were never oblig'd to the Law, ſhould by their falling in with 
it become fiercer Enemys to Chriſt than otherwiſe they would 
have been, or than the Fews were, As 13. 50. *Tis very proba- 
ble that they were not admitted, but excluded their Synagogues 
alſo, in that it ſeems, Acts 6. 9. they had them of their own. 
Il do not ſuppoſe the Proſelytes of the Covenant, that is, 
thoſe that were circumcis'd, and ſo in all reſpects one with the 
Fews, to be here intended by the words join d to the Lord; Theſe 
had no reaſon to ſay that they were utterly ſeparated : But I ſup- 
poſe them to be the other ſort of Proſelytes, ſaid to be Proſelytes 
of the Gate ; very probably of thoſe Nations that might not be 
admitted into the Congregation, and yet they, as well as the 
Burſten, the Eunuch, and Baſtards, in a ſenſe adher'd to, or were 
join'd to the Lord. e . 
| The very immediate Brethren of IJrael might not be admitted 
into the Congregation under the third Generation, Deut. 23. 7. 
And ſome Nations were never to be admitted into the Congre- 
gation of the Lord, Deut. 23. 3. Which manifeſtly ſhews that 
all the Gentiles were never deſign'd to be equally concern'd with 
the Fews i the Jewiſh Law. | 


The very Words of the Text beſpeak it, that tho they were 
in ſome ſenſe join'd to the Lord, yet they were ſtill kept at a 


diſtance from and by that People: They were willing to _ 
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the God of 1/rael in the Fews way, but the Fews might not admit 
them into their Congregation. And theſe poor Gentiles were fo 
far convinc'd of the Juſtice of this Diſtance, that they own'd it 


to be of God, that the Lord had furehy, or utterly, ſeparated them 
from his People, and ſo conſequently from any future Happineſs. 


And no marvel the Jews carry'd it thus ſeverely. towards them, 


ſince they were expreſly forbid to ſeek their Peace or Proſperity 
for ever, Deut. 23. 6. Now the Anſwer of God, that is brought 
from this 56th of Iſaiah, to prove a general Encouragement to 
the Gentiles to keep the Ceremonial Law of the Fews, will amount 
only to a little Comfort afforded to' theſe diſconſolate Wretches, 


if they continu'd to do the Subſtance of the Law: That as the 


time ſhould come that the Eunuchs ſhall be admitted into the 
Houſe of God (viz. into future Happineſs) even fo theſe Stran- 
gers then ſhould be- likewiſe rewarded. The 8th Verſe refers 

it to a time to come, when God will gather Few. and Gentile into 
one Eſtate of Happineſs together. It does not at all exhort 
to Circumciſion, nor to any Ceremony, except the Sabbath. 
Thofe that will not admit of this Interpretation of the 


Words, that the Houſe and Walls the Eunuchs ſnall be 


brought into, and the Burnt-Offerings and Sacrifices of the 
Strangers, ſhall only be made good in the Kingdom of the Meſſiab, 
or of Heaven, have this Difficulty on their hands, to ſhew when 
after that time of the Prophet (directly contrary to the expreſs 
Word of God, Deut. 23.) it was fulfill'd or practis'd in the Let- 


ter of it, that is, when the Eunuch, &c. was taken into the 
-Congregation. | N HE Bo 


Again, they demand whether there was a way of Worſhip pro- 


Pounded to the Gentiles, different from that appointed to the 


Jems, and where it is to be found, and what were the Ordinances 
and Laws of it? | | e 
Anſw. The Way of Worſhip God propounded to Mankind 
in general, either by immediate Revelation or otherwiſe, before 
the Law of Moſes given, was a different way to that of the 
Jews. By which it's apparent, in the Inſtances of many Worthys, 
as Abel, Enoch, Noah, Job, Lot, Abraham, the Egyptian Mid wives, 


— 


the Sailors of Foppa, the Ninivites, the Centurion, Cornelius, and all 


the Gentiles that had not the Writing nor Preaching of the Law 
unto them, that they did what was acceptable unto God, and 
| Ty 8 * f condemn'd — 


condemn'd the Fews that glory d in the Law, yet diſhononrd 
God, Nom. 2. 23, 27. whoſe Services not exceeding in Value, 
could not poſſibly take away Sin. So that in any Age of the 
World it was not practiſing the Letter of the Law, but anſwer- 
ing that Purity the Law requir'd, which recommended them to 
God worthy the Name of Fews, and to be ſaid to be of the Cir- 
- cumcifion : For ſays the Apoſtle, He is not a Jew that is one out- 
waraly only, neither is that Circumciſion that is outward in the Heſh 
only ;, but he is a Jew (that is, he is as acceptable as a Few, and 
that is acceptable. Circumciſion) that is in the Heart, nay more 
thun that of the Fleſh, Rom. 2. 28. 7:4 +6 SITE P 
Of thoſe Nations that were prohibited ever entring into the 
Fews Congregation, Deut. 23. it would be the higheſt want of 
Charity to conclude, that all thoſe numerous People ſhould be 
abſolutely excluded all manner of Means of Reconciliation and 
Acceptance with God. *Tis true, their Forefathers Fault was 
eat, but ſuch a Puniſhment would-be the greateſt, and greatly 
beyond the becoming Notions good Men have of God, that io 
many ſucceeding Generations of innocent Men, Women, and 
Children (in reference to the Fact for which they were excluded) 
ſhould be doom'd urfto, and lock'd up in an unfalvable Eſtate, 
even to eternal Damnation: for ſo it muſt” be, if it were true 
that there was no Salvation for them, bur in conformity with the 
Fewsz there being but this way to avoid bs that is, to acknow- 
ledg that there was another Way of Worſhip, beſides that of 
the Jem, propounded by God to ſome other Men. 
I ſee no danger in the Conſequence they in pag. 36. ſeem to 
fright us withal ; viz. That then there would be two Religions 
in the World at one and the ſame time. St. Paul allows it, 
3, Cor. 7. io, when he exhorts that the Fews ſhould not lay down, 
nor the Gentiles ſhould not take up Circumciſion. Where is the 
harm of it? Why not two diſtint Religions to two diſtin& 
People at ons-ofTYhe fame time, as well as two diſtinct Reli- 
gions to one and the ſame People ſucceſſively? 7 
St. Paul ſays, Roms 3. 29. that God is not the God of the Jews 
auly, but that he is the God of the Gentiles alſo : And this was meant 
whilſt they were in a ſeparate Eſtate from the Fews. When they 
werein Uncircumciſion, even then ſhould their. Faith juſtify them. 
God never deſign'd that any one Mode of publick Worſhip 
foul g0'thro the ſeveral Ages 1 World: What Neceſſity 
25 is 
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is there then that an one Mode, eſpecially one that abounds with © 
'._ carnal typical eme, ſhould be univerſal to all People? 


We know in Nature as to ſeveral ſorts of Fruit, tho of the 


fame Tree's Production, that the whole of them have not at the 
ſame time attain'd the ſame degree of Perfection; and that the 


Methods proper to the one, are deſtructive to the other: And 
why may we not ſuppoſe it to be ſomewhat like this in the innu- 
merable Stock of Mankind? Or how can we conceive it ſhould 
be otherwiſe, ſuppoſing a common Method of Agitation of all 
Men alike be E hes every individual Perſon in the World, 
in ſpite of all the unavoidable Accidents and Pull- backs they muſt 
needs meet with, fhould yet be at the ſame point of Time all of 
one and the ſame Stature and Fitneſs for a Revolution or new 


Duty? 


We know, tho tis ſaid in Scripture that the Fulneſs of Time 
was come for God to ſend forth his 'Son, yet that Fulneſs was 
not alike to every Individual, that they muſt immediately deſert 
the Moſaical Oeconomy. Men generally ſay, the Ceremonial 
Law of Moſes was ſuperſeded and nail'd to the Croſs by the 


| Death of Chriſt, yet all Men were not on pain of Damnation 


bound to turn their backs at once on that Law. *Tis very 


plain that there were even then two Religions in the World at 


one and the ſame time, to wit, Chriſtianity and Judaiſm toge- 
ther, The Hiſtory of thoſe Times informs us there were fifteen 


Biſhops in Succeſſion of the Circumciſion at Jerz/alem, and that 


there were two Biſhops in a Church in ſundry Churches, the one 
of whom was of the Circumciſion, zealous of the whole Law; 
the other as good a Chriſtian of the Uncircumciſion, who never 


thought the Law concern d him: Then ſurely if theſe two, fo 


conſiderably varying, could ſubſiſt and accord in one and the 
ſame a. + at the ſame time together, the Conſequence 
is not ſo diſmal. 1 ſay, beſides the Wiſdom, and Forbearance, 


- and incomparable Charity of thoſe early Chriſtians thus govern- 

ing themſelves (fo much now wanting amongſt us) it argues, 
that that Syſtem of Religion which God gave to all Men, and 
that Addition he made to //rae/, might well enough, at leaſt to 


ſundry People in ſundry places, live in the World at the fame 
| .- | to | 0 £ / 


| Indeed our Seventh-Day Friends had no reaſon to give us this 
trouble to anſwer or clear the Difficulty, for they Wr 2 
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of our Opinion, that two diſtinct Forms of Worſhip might 
'exiſt well enough together: for in 54g. 119. l 
— ce borate of the ANG les b 
lmpoſitions. And pay. 123. they ſay, The Chriſtian were 
Kitt in the old way keeping the Law and Cuſtoms Fn Gen- 
tile Chriſtians were only eas d from the troubleſom Queſtion of 
Circumciſion, &c. So that tho not on the preciſe Seventh Day 
(according to their reckoning) yet on Sabbaths as great as that, 


the Jews muſt be worſhipping, whilſt the Gentiles might be work- 
ing. Yet pay. 124. they condemn it all for ſuch a piece of Con- 


fuſion, as no judicious Man will defend. 1 

Nay, do they not amongſt themſelves do that which is the 
very ſame thing ? On their weekly Days of meeting, if all do 
not make Conſcience to attend them, ſome are working whilſt 
the Church are worſhipping. But without any Cenſure, Dr. 


| Kellett relates from St. Auſtin, that: in ſome places Men receiv'd 


the Sacrament on the Sabbath and Lord's Day, and in other pla- 
ces on the Lord's Day only. | V 
P. 32. They further urge, it was the Gemtiles Duty to 
keep the Jews Law, becauſe as there was in the general to be 
one Law for the Stranger with the Home-born, Exod. 49. and 
- Numb. 25. 15, 19. ſo particularly the Strangers were, with Hrael, 
to afflict their Souls on the tenth Day of the ſeventh Month, Levit. 
16. And as Iſrael were to perform their Offerings, fo were the 


Strangers to do alſo, Numb. 15. 18. And as Death was ap- 


pointed for the Puniſhment of Blaſphemers in Iſrael, ſo it was 
proportion d to the Strangers, and inflicted on the Son of the 
_ Egyptian, Levit. 24. and 16. 22. made a Law common to both. 
Anſw. As the two firſt Places quoted, I ſuppoſe, are miſta- 
ken, having not ſo much as any ſhew in them; ſo the reſidue 
have nothing elſe but ſhew: For what tho Levit. 16. does ſay 
neither Fews nor Strangers ſhall do any-manner of Work on the 
tenth, which is the great Day of Atonement ; tis {poke onl 
to thoſe Strangers who ſojourn'd amongſt the Jews, not to thoſe 
amongſt whom the Ifraelites might ſojourn. . 
This tenth Day of the ſeventh Month was a great Sabbath of 
Reſt, becauſe it was the great Day of Atonement : but then 


this Atonement had reference to none but the Jews; the Stran- 


gers were no more accounted of in it than the Cattel were, ver. 
21, 24. Therefore ſince they were not to ſhare in the SO 
| | e | 0 
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warranted againſt legal 


of the Atonement no more than the Cattel were, tis not neceſ—-— 
ſary to infer! any other ſart of Duty from them then a merely. 
paſlive one, even the very fame the Cattel lay under. 
Neither are any more oblig'd to offer as the Jem did, from 
Numb. 1. 16. ſave thoſe, only that were Slaves unto them, who 
were by force to he circumcis d, and to keep the whole Law. 
But for the reſt, tho they liv'd with them, the 14th Verſe leaves 
them at liberty, only with this Direction, not as in tbe Lath 
Verſe, that all that are born in the Land ſhall- do thoſe things, but 
that if 4 Stranger ſojourn or be among your, if he will mate an Of- 
fering, &c. then he ſhall do thus. Circumciſion was an abſolute 
Duty. on all Mrael, and on all thoſe in their power, whether they 
kept all the reſt of their Law or not: But to the reſt of Man- 
Find Circumciſion was conditional; if they choſe to keep theſe 
Laws, one muſt be circumcis'd at. eight Days old, Ger. 17. the 
1 Fer was under no neceſſity until he choſe to eat the Paſſover ; 
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F he will eat, then let all his Males be ciroumcis'd, Exod. 12. 48. 
We learn that ſome part of God's Law to-1raeh might not be 
ebſery*dby the Stranger without all the reſt. He that had a mind to 
the ſweet Bread of the Paſſover, muſt take ſour Circumciſion along 
with it; but ſome Part or Offerings of it, as this in the Text, 
Numb. I 5. 14. may be done without Circumciſion: Therefore this is 
no good Text to prove that it was all the Geneiles Duty to keep all 
IfacFs Law. Aud this is granted by our oppoſite Friends ; for 
they ſay, in the Page under oonſideration, That thoſe Strangers 
refer d unto were uncircumcis'd Perſonsk 
And whereas Death is appointed the Puniſhment of Blaſphemy 
as well to Strangers as to Iſrael, and inflicted on the Son of the 
Egyptian Woman, and made a Law alike common to both, Lev. 
24. 16, 22.. Vet ſtill this is done with the uſual reſtriction of 
thoſe only. that were Livers amongſt. them. Which Similitude 
of Puniſhment after the manner of the Jews, does not prove any 
more that it was all the World's Duty to be circumcis'd, than 
if a Man had been impleaded by their Law for a juſt Debt, proves 
that he ought not to eat Swine's Fleſh. It would be frivolous 
and trifling to argue, that becauſe a French man is hang'd. by the 
Laws of England for Murder, therefore all French men, let 
them live where they will, ought to keep all the Laws of: 


. 
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And as unfair an Inference? that is, whit 
tte Laus of Ia oblige not univerfally, then it were not 
criminal to blaſpheme God in Egypt, ſince Blaſphemy is puniſha- 
ble by the Laws of every Nation. It had been true, had they 


the Laws and Magiſtrates of Juda. IG, þ 8 
I know the Opinion was — rejected by an unthinking 
Brother, When propos d with good judgment, and very perti- 
nently urg d, that the Decalogue was not every man's Duty, 
from I of it on Mount Sinai to Iſrael; for by that Rule, 
if God had given all the Ceremonial Law (which was only pe- 
culiar to rae!) nay, or whatever of it or any other Laws he 
did ever youu to any other particular Perſon, they muſt from the 
fame Reaſon be univerſally obliging to all Menato. ' ' 
Fe that propos'd it did not infer any thing againſt the Uni- 
verſality of the moral Law, but argued that a particular Promul- 
gation, as that of Sinai was, did not make the Law univerſal 
Duty to all Men; and that the Matter of thoſe Laws had been 


Mount Sinai, as they now are. Tis as reaſonable to infer 


Ar the ſtrict Obſervation of the firſt Day ſhould be the indiſ-— 


penſible Duty of the Subjects in Scotland, becauſe their Sovereign 
made it ſo to another Nation; as tis for us to be bound to obſer ve 
the Decalogue, barely becauſe God gave it to ael. Tho he that 


oppos'd it has ſeen occaſion to produce the Authority of Zanchius 
_ . fince, to prove that as neither-JudictaFnor Ceremonial, ſo nei- 
| ther does the Moral Law concern the Gentiles or Chriſtians, as 
given by Moſes to the Fews. Keach p. 130. of his Fewiſh Sabbath 


—_— . 


on the Gentiles, is but indifferently apply'd; to prove that all the 
Gentiles were oblig'd to keep'all the Laws of the ems: for what 
tho the Text ſays, In all theſe things the Nations were defi d, that 


therefore God caſt them out; it more rationally follows from 


thence, that theſe-things there ſpoken of were the Laws of all 
Men before, rather than that they became ſo from their being 
given to frael. For what Nonſenſe is it to conclude, that theſe 
things there ſpecify'd ſhould be before that time the Duty of rhe 


Gentiles (for ſo mult it be underſtood, ſince they are. faid 88 | 


every jot as morab and univerſal, if they had never been given 
on M 


hat they infer in pag. 33. from Levit. 18. 24. to be a Duty 


— - 
* . * — —— 


oo 
defil'd by breaking them) and yet to ſuppoſe at the ſame time, 
that they are — of 4 the Jem, which was but juſt 
then promulgating unto them. . 
li. I conclude, that all theſe things that the 24th Verſe ſays the 
Þ - Gentiles were defil'd in, muſt needs be underſtood of things that 
| were their Duty before the additional Law to Iſrael was given, 
which utterly deſtroys the Inference drawn from hence, viz. 
That theſe things were the Ceremonys of the Fewiſh Law. 
Again, tis as ſtrange an Inference that is drawn from Chapt. 
20. 23. becauſe tis ſaid that the Gentiles defi d themſelves in 
all thoſe things, that therefore they ſin d againſt God's Sanctuary, 
| ſpoke of Verſe 3. meaning thereby the Tabernacle that was juſt 
then and not till then ſetting up. Which Opinion is the ra- 
ther to be rejected, for that it imports that God, even before the 
Nations had committed the Sins for which they were to be turn d 
out of their Land, was conducting the 2 of the Iſraelites to 
take the Poſſeſſion; beſpegking God, as if he ſought (rather 
than that he had) an Occaſion againſt them, and repreſent- 
ing him fo intent on the Rain of the Nations, that he- does 
not ſtick to make their old Actions Crimes againſt a new Law 7 
charging them with defiling his Sanctuary, before *twas ſet up 
or heard of in the World. a ö 4 
P. 34. They fay, Sacrifice and Offerings was the Duty of Noah 
and ſo the Duty of all Men; and that after the Church- State of 
the Fews was erected, the good Gentiles proſelyted to the Fews, 
to which they had Encouragement. That there was no Encou- 
2 or Acceptance with God, to perform their Services any 
other way; therefore they ſay it follows that twas the Gentiles 
Duty to keep the Law of the Fews, „ | 
- Anſw. By allowing that Sacrificing, &c. was the Duty of 
Noah, and fo conſequently of Fews and Gentiles, and not finding 
it repeal'd to the Gentiles when the Fewiſh State was ſet up; we 
reaſonably conclude it ſtill remain'd their Duty, even to Accep- 
tation with God. Jethro, a good Man, no doubt would have 
had all the Encouragement could have been given by Moſes, to 
have left that dangerous unwarrantable Eltate, and to have 
come over to the Jews, the only true and acceptable Worſhip- 
pers: to which the Wealth and Power of Moſes would ſoon have 
= charm'd him (by leaving the ſmall Cure of Midian) had ze 
\ 4 . = . | 
Neceſſity of Truth lain on that fide. But inſtead of his golng 


, 


* 


(47) 
over to the Prieſthood of Iſrael, Iſrael's High Prieſt Aaron goes 
over to him, Exod. 18. 12. . 7 Wit p 
Nor do we read, as is boldly ſaid, that generally the good | 
Gentiles went over to the Jews, or that they were encourag'd ſo 
to do; nor do we meet with any Diſcouragement given them to 
continue in a ſeparate way from the Fews. From whence we 
conclude they were under no manner of Obligation or Induce- 
ment to leave that Way of Worſhip God had before given them, 
to fall in with one much more perplex'd with Ceremonys than 
their own was. _ | | | 

P. 35. Neither does Solomon's Prayer, 2 Chron. 6. That all the 
People on the Earth might know. the Name of God and fear him, as 
doth the People Iſrael; make that of the Fews the neceſſary uni- 
verſal Religion. | 1 
Anſw. . God, as Iſrael did in the Text, does not im- 
port Sameneſs of external Worſhip, but Sameneſs of Zeal and 
Fear, and Sameneſs of Encouragement to be truly godly as Iſrael 
had, that God would give the ſame gracious Anſwer to the 
Stranger (whoſe Zeal ſhould bring him out of a far Country, to 
put up his Prayers at that famous Place) as he did to the Iraelites 
_ themſelves. He does not pray for Proſelytes to their Law, nor 
that Strangers ſhould come to that Houſe, but that they might be 
heard incaſe they did come thither; which they might do, and 
yet remain Strangers ſtill, for ſo they are ſaid to Ye after all. 
they had done, ver. 33. And in pag. 32. of their Book, our op- 
poſite Friends 8 thoſe who are call'd Strangers in 
the Paſſage muſt be under Perſons not circumcisd. We con- 
clude then, that if a Stranger or uncircumcighd Perſon, that is, 
one that does not keep the Statutes and Ordinances of Iſrael, 
might be ſaid to know God and fear him, as did his People I/ 
rael, then that Paſſage of Solomon's Prayer is impertinently 
produc'd to prove that all that fear God, &c. as Iſrael did, muſt 
needs keep oli cheir Ceremonial Law. No doubt but Men may 
be alike zealous in the Fear of God, tho of different Religions; 
and fo Solomon ſuppoſes, when he ſays, The Stranger that is not 
of thy People Iſrael : Such a one was Cornelius the Gentile, whom 
Peter fear d to accompany withal ; and juſt ſuch a one as Solomon 
ſpeaks of, was the Religious Eunuch, who came out of 4 far Country 
ro worſhip at Jeruſalem, Acts 8.3 7. that could not be of the Congre- 
«ig of Iſrael, Deut. 23. And tis very likely of this number 
l | | ) was 


Re Es. 
was King Darius, Ezra 6. 10. who furniſh'd them with Offerings, 
that they might pray for the Life of the King and his Sons, yet 
did not make their Ceremonys his Duty. Now Solomon being 
a Latitudinarian, prays that God would accept of all ſuch 


Pi. 36. Again, they argue that the ſhadowy. Law is Repreſen- 


tative of Chriſt, the common Saviour of Jews and Geneiles; there- 
fore tis the Duty of all the Gentiles to keep that Lax. 
Anſw. This is as good an Argument, when turn'd - about to 
the advantage of the Gentiles. They ſay Noah, &c. were to of- 
fer Sacrifices. : Thoſe Sacrifices of Noah repreſented "Chriſt the 
common Saviour, therefore *twas the Duty of the Fews to offer 
in that way of the Gentilet. The Offering peculiar to the High 
Prieſt typify'd Chriſt the common Saviour, therefore twas the Duty 
of the common Prieſts, &c. to make that Offering. The com- 
mon Offering that was for the Generality of the Fews, typify'd. 
Chriſt the common Saviour of the People, and the Prieſts like- 
wiſe, therefore *twas the Duty of the High Prieſt to make that 
common Offering. PURI DRICS: OG GREW ERR LC 
But how unreaſonable and inconcluding is the Argument : 
Some few Services of the Jem had an eye, and typit d out 
_ Chriſt the Saviour of all Men; therefore the Gentiles muſt kee 
all thoſe great number of Services, which had viſibly no relation 
r 
P. 37. Tis urg' d that the em- Ceremonial Law was once the 
Duty of the Gentiles, becauſe it appears from the Epiſtles to the 
Epheſians, Coloſſians, and that to the Hebrews, that the Ceremo- 
nal Law was reptal'd, chang'd, and blotted out as to tem. 
Anuſw. Tis generally believ'd; that there were many Few: 
Chriſtians in all the Churches of the Gentiles, who as it appears 
were all zealous of the Law. To ſuch an exceſs were they got- 
ten, that they preſs'd the ſtrict Obſervation of it as neceſſary to 
the Salvation of the Gentiles: which unaccountable Practice of 
.theirs gave very great diſturbance to moſt of the Chriſtian Chur- 
ches; inſomuch that St. Paul, beſides taking a long Joufny from 
Antioch to Jeruſalem, Acts 14. 26. and 15. 2. about that very 
Queſtion, and back again with the Decree of the Apoſtles to the 
contrary, ſees it neceſſary to write thoſe ſeveral Epiſtles to the 
reſpective Churches, to antidote them againſt the Poiſon of theſe 
miſtaken M. K (an., 3 


He 


cy 
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their Baptiſm, ver. 12. Chriſt thereupon had forgiven them all 


their Treſpaſſes, ver. 13. cancelling or blotting out by his Death 
on the Croſs the Breach or Penalty of all the Laws and Ordinan- 


ces that were written againſt them, ver. 14. Not the Laws them- 


 felves (ſo fay our oppoſite Friends, pag. 101.) but the Curſe or 
Penalty of them; for there are no Laws Ceremonial or Moral, 


tbat in their own nature were againſt or contrary to the true In- 
tereſt, but really for the Good of Men: The Moral Law it ſelf 


is as much againſt Men as any other, and for ought I can at pre- 
ſent pexceive, as much blotted out from this Paſſage as any Ce- 
. CCC | 

But if the Ceremonials of Iſrael muſt from theſe Expreſſions 
of blotting out, &. be underſtood to be aboliſb'd; yet it will 
not follow thegce, that thoſe Laws had formerly been the ne- 
ceſſary Duty of all the Gerriles. For tis more than poſſible, ac- 


cording to ſome Mens Hypotheſis, that the Laws which are in the 


Text refer'd unto as blotted out, & c. were thoſe Laws the 
_ Fews were then about to impoſe on the Gentiles, that had hereto- 
fore been only proper to themſelves. And this ſeems the plainer, 
if weobſerve how the Apoſtle changes and varies the Particle 

(re) in the 11th, to that of (Us). in the 14th Verſe ; which 
makes the reading of the Paſſage to be thus: There is no reaſon ye 
Gentiles ſhould. ſtoop or ſubmit to Circumciſion as neceſſary to Salua- 


tion, ſince thoſe very Laws we Jews were ſo ſtriftly ty d unto, are even 


to u abrogated by the Croſs and Sufferings of Chriſt. 

The Epiſtle to the Epheſians contains in it nothing like a Re- 
peal to the Gentiles of any Law; or any thing elſe, whence "tis 
in the leaſt ſo much as colourably to be infer'd, that the Fews 
Ceremonial Law was ever the Duty of the Gentiles; but point- 


blank to the contrary, as in Chap. 2. 12. that the Gentiles were 
Aliens to the Privileges of Iſrael; that is, as we always under- / 


ſtand the word Aliens, Perſons that have no Right to the Privi- 
lege of thoſe to whom they are Aliens. And Verſe 14. adds, 
that heretofore there was a Partition-Wall, or Stop, betwixt 


the Jews and Gentiles, whereby they were neceſſarily two w_ "PR 2 
. N bien 


\ 


PPP 
| He aſſures the Cölaſſant, that they ſtood not vit need of any 
| other, hut that they were circumcis d already with the neceſſary 
Circuniciſion ; which they had demonſtrated” by their puttin 
off the ſinful Body of the Fleſh, Chap. 2. 117 And bein — ' 
_ thereunt6,.Aand riſen to a new Life, as they had profeſs'd by 
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Which Haid wa was now, and not till | 
taken away. by the Death of Chriſt, Verſe 15. that nom they 


that ſome Ceremonys were by Chriſt 


it will not from thence follow, that | 
Gentiles to keep them, or that by the Death and Sufferings of. 
Chriſt they are repeaPd as to them. „ 
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matter out of doubt, that the Gentiles Admiſſion into 
Church with the Jem was not known to the World before, 


now. Drohen down and 
who were twain before, ſhould be one Body. - And to put the 
Apoſtle in the third Chapter of this Epiſtle and fifth Verſe! and 


he (being the Apoſtle of the Gentiles, and at that time a Priſoner 


of Chriſt for their ſakes) ſays the Myſtery was reveal'd to him; 


which Myſtery, he ſays Verſe 6. was, that the Genziles ſhould be 
Fellow-Heirs and of the fame Body with. the Fews.. Now ſup- 
poſing what St. Paul ſays is true, that twas not known to for- 
mer Ages, that Fews and Gentiles ſhould ever be admitted into one 
Church- Community or Body of Men together; then *tis a Miſ- 

take, if not a Fault in our Brethren, to affirm twas manifeſtly 


known before, even from the firſt giving of the Law, that the 


* Gentiles ſhould: of right be Members in the Church of the Jens, 


and that the Ceremonys of the Jews were/repeal'd Laws to the 
Gentiles... - © | MT 3 Mee 


_ Laſtly, whatſoever is to be gotten from the word changed, in. 
their 


the Epiſtle to the Hebrews, cannot be to the advantage o 


Es Cauſe; for *tis well known andallow'd by all, that that Church 


was made up of 'Fews, which undoubtedly were the be per Sub- 
jects of the Moſaical Law. Then ſuppoſe it ſhould be 

s Sufferings and Death abo- 
liſn'd and done away, or in ſome reſpect ſaid to be changed; yet 


In Paſſages that ſpeak of the Abolition of the Jews Law, if it. 
does ſeem (and that it does only ſeem, is the moſt can be ſaid) 


to be ſpoken. to the Gentiles; yet it may not neceſſarily be under- 
ſtood to import that thoſe Laws were before the Gentiles Duty, 
| but rather they were aboliſh'd to them as they were their Ene- 

mys, pull'd down as a Wall or Fence that. kept them out of the 
Jrmiſu Church; which really were in ſome ſenſe nigher to God, 
as the Pſalmiſt hath it, than other Nations were: or elſe tis 
. Poſlible, by aboliſhing, ceaſing, or taking away, may only be 
meant the falſeGloſs or Notions that ſome of the falſe Teachers. 
mad ot. of the Law, that they were the neceſſary ſy 1" of. 
% 8 5 | Salvation. 
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granted, 


twas ever the Duty of the 


* 


„ 3 
| *Satvationto'both' Jer und Genrilet, Withügt which they, cmib1 
not poſſibly be Aved. This dangerous Poſttion t Qbri 
(which laid the whole ſtreſs on Grace, without the Works of tie 
Law) was the darling Principle of ſome Men, and was the im- 
mediate ground of the Quarrel in the Churches, and the chief 
* ÞCitiſe of writing many of the Epiſtles. And as theſe Impafers 


of the Law ſtrain'd matters on the one hand to accompliſfi their 
Error, fo the Apoſtle St. Paul, wWwho was the chief Writer qn 
the other hand, was forC'd to uſe a fort of Words of Diminu- 
tion, viz. That it was rejected, diſannul'd, aboliſn'd; that *twas 
weak and beggarly; it had not Efficacy and Energy in it; in re- 
ference to Salvation, it could not purge the Conſcience, nor 
make the Comers thereunto perfect: as' is inſtanꝰ d Rom. 3. he 
ſays, the Works of the Law will juſtify no Man, and that Men 
may be juſtify'd without them; yet for all that he had ſaid, in 
the ſame e e he ſhews he did not really aboliſh, null, or make 
what he ſpeaks of void, but that he rather repair d, propt up, and 
eſtabliſh'd it. If any think they hit it, by ſaying theſe he eſta- 
bliſhes were the moral, but thoſe he ſpeaks light of were the 
ceremonial Laws; I ſay, they diſtinguiſh, where?. the Scripture - 
does not. The laſt Verſe of Rom. 3. imports}. that thoſe! very 
Parts that his Diſcourſe ſeem'd to make void was the very Lau 
that he eftabliſh'd : And if ſuch words of flight and diminu- 
tion be enough to prove the Ceremonys abobſh'd, the Moral 
ſtands but very tickliſhly, for the Apoſtle ſays as much of that, 
2 Cor. 3. J. compar d with the 1 ith and 13th: Verſes; that it 4 
done away and aboliſh'd. Dr. Hammond ſays, done away, verſe 7. 
refers to the Commandment it. ſelf, not to the Glory of Moſess 
Face; wiſely noting that the word Glayis-fupplimented. ., And 


the Tranſlators ſay in the Margin, on the 11th Verſe; that the 


ten Commands are aboliſh'd in compariſon toi Faith: and why 
may not Perſons be excuſable who ſay no more; when they ſay 
the Ceremonys areaboliſh'd in reference to Grace and Faith that 
ſave Men; tho at the ſame time they believe, to all intents and 
purpoſes for which it was at firſt given, it remains in force to 
the Fews ſtill ? Which Opinion gives an eaſy Turin to (otherwiſe 
many an abſtruſe Paſſage of Scripture; juſtifies the Infinite Wiſ- 
dom of the Lawgiver, vindicates the moſt wiſe and unerring 
Council the Church ever had; and the Practice of the great Apo- 
ſtle St. Paul upon it, from n Contrivance of the Damna- 
8 5% | tion 


19 


ttiom of the Gene 
1 f 


: — 


" * — 24 2 
n Þ N 
. * < R * . 
Fs * 
. = 0 
* 
- N - 


* * w 


2 - 2 — 9 Bs | : * ky 2 
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And here it will not be amiſs to ſhew, that our Seventh=Day 


Friends are of this laſt-mention'd Opinion, vir. That where the 
Law is ſaid to be aboliſh'd, it is only to be underſtood (not ren b EZ 
, 


but) comparatively done: For they, in pag. Iod. of their Boo 


quote Row. 7-8,10,12,15. to prove the binding Force of the ten 
Commandments. The 4th Verſe ſpeaking of the ſame Law, ſays 
we are dead to it; and Verſe 6: ſays, But nom me are deliver dfrom: 
the Law, that being dead wherein me were held. So that they muſt 


either allow the Table-Laws to be aboliſh'd, on elſe allow that 


aboliſhing may, nay muſt be taken in a comparative Senſe; and 


then their Argument is render'd of no uſe. For the holy Apoſtle, 


when he ſpeaks of aboliſning or delivering from the Law, only \. 
means thereby to leſſen the Worth of the Law in compariſon to 
Faith, in reference to the Salvation of Men; not to take away 
the Law from any, or diſcharge them from the Obſervation of it; 
and ſo conſequently does not repeal it. to the Gentiles: Dun. 


"Taylor ſays, ' Shadows,” Col. 2. does not intend Signs or Types, 


but Emptineſs and ineffeQive inſignificant Services, in compari- 


Jon to the Solidity; Worth and Fulneſs of the Chriſtian Religion · 


Therefore there is no ground thence given to ſay, that twas 


P. 3. Again they ſay] by: way of Query, That if the Gentile; 


2 their Duty to keep ĩt before. 0 213 37 


then know their Duty to Godꝰ 


were uncogeern'd inthe Jews Law, by what\Rule ſhould they 
. _Anſw. This Query ſeems to ir ly, that the ſame minute chat 


God gave the Cæremoniab Law to Iſrael, he obſcurꝭd the Eight of 


Nature to all the reſt of Mankind; otherwiſe, Ance they had a 


way to know theit Duty to God before the Law of : Ceremoi 


was given, they had the ſameè by which they might know it ſtill. 
It would be very unbecoming any, ſo far to reflect on the 


known Goodneſs of God, to inſinuate that God ſnould make: the 
Jews new Law the Gentiles neceſſary Duty, and yet make no man- 
ner of Proviſion for their coming to the Kno wledg of it. 
Iuadg Halt remarks, that the Law more particularly intended 
and given to the Jem: (tho given them by an Angel from Hed» + 
ven, yet) Was adapted to them in their own, to wit, the He- 


5 tem Tongue only : But the Chriſtian Law, that, was. intended 


* the 


+ 
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tiles; therefore they may be by us rejected. The Term is 
too harſh and very improperly put: We cannot be properly. 
ſaid to rejet that which is not propos 


was not the Concern of t 
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ann of every Man, was Biven accordingly in every Man's 
nds . ᷣ ̃ PPP 


They query whether the Fews Lady was not the Gentiles Duty, | 
becauſe *twas written to the Jews ; by the ſame Rule they ſay we | 


muſt reject the Old and part of the New Teſtament. - 


_ + Anfw. This ſeems to be a very diſingenuous and perverſe way 


of putting the Queſtion: For who ever yet inſinuated, that the 


Gentiles are unconcerr'd with the moral Law, becauſe twas writ-- 


ten to the Jem: We ſay the Gentiles were unconcern'd with the 


Jem Ceremonial Law, not becauſe it was written to the 
Fews, but becauſe it was not written, nor any other way 


made the Duty of the Gentiles. 33 | 
Neither does it follow, that becaufe the Books of the Old 
Teſtament were not written AS Duty to us, that 18, to the Gen- 


7 


The Laws peculiar to Iſrael could not be propos'd to the Gentites, 


withſtanding the whole of it be not a Rule for external Wor- 


| ſhip, yet may be of great uſe to the Gentiles; much of it has an 
immediate Relation to the Gentiles, both before and after the 
Diſtinction: It alſo contains many Promiſes of the Meſſiat, 
which have fpecial reference to the Gentiles; and abounds: with 
Inſtances of God's Love and Diſpleaſure to Men as Men (with- 


out diſtinction of Few or Gentile) according as they demean them 


ſelves before God: which muſt be of great Uſe, and ſuch a Uſe 
we make of all Writi 


e make gs. whatſcever, let them be written to 
whom they wil Gs Sie, e 
Hut then as to the Evangeliſts and Books of the New Teſta- 


5 ment, moſt of the Epiſtles were written to Gentiles. The four 
Evangeliſts, and all the reſt, are an intire Hiſtory or Dire&ory 
of Chriſtianity, which is one and the ſame to all Men alike; ſo 


# 


that whatever takes its Original from thoſe Baoks, is Duty alike 


nder this Head they 50 on to query, whether the Jem Law 
e Gentiles, becauſe the Law was not 


— 


d or offer'd unto us. 


therefor cannot be rejected by them. The Old Teſtament, not- 


given in writing to them as it was to the Jem. They ſay, 


no more were the i 8th and 2oth Chapters of Leviticus ſo given 
and infer, that then Inceſt and Sodomy will come in as lawful, 


0 
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on the ſame foot, and from the ſame reaſon, 2s tis not Duty to 
keep the Ceremonial Law of the Fews. . „ 
_ - Anſw. The Ceremonial Law of the Fews, for about that only 
are we treating, could not poſſibly be by the Light of Nature the 
Concern of all the Gentiles. And fince it was no otherwiſe re- 
veal'd to them, nor given them a Law in writing, we therefore 
conclude it was not their Concernment. We allow thoſe Laws 
 ſpecify'd in the 18th and 2oth of Leviticus were no more given 
in writing than that was: but we ſay the Compariſon of Theſe 
and That is very wide and impertinent, becauſe both ſides allow 
thoſe Laws in Zevzticus are moral or natural Dutys, and ſo every 
man's Concern ; but neither {ide durſt ſay fo of the Ceremonial 
Law: and therefore *tis very abſurd and dangerous to inſinuate, or 
to leave ĩt fairly collectable from their Argument, that Men have 
the ſame liberty, and may commit Inceſt, Sodomy, nay the 
greateſt Abominations, from the ſame Reaſons they can excuſe 
 Non-obedience to the Ceremonial Law, wherein the greateſt 
Immorality is ſet againſt the leaſt Sin: for *twas not poſſible by 
the Light of Nature, without Revelation, to hit upon all the 
Ceremonys of 1f-ael's Law, whilſt all Men confeſs that the moral 
Law is knowable and Duty to all, tho there had never been any 


Writing in the world about it. a EI 
P. 38. Tis further argued, That *twas the Gentiles Duty, tho 
' . *twas not made known to them to be ſo; inaſmuch as thoſe 
Laws, Lev. 18. 26. were Dutys, tho not made known, no more 
than the Ceremonial Law was to the Gentiles: and that it was 
Iſrael's Duty to keep the Law, even whilſt they had it nat in any 
reſpect (or elſe they ſay nothing) and that, *twas the Duty of all 
the Children of Adam to believe in the Meſſiah, from the Promiſe 
made to Adam and Abraham, tho hundretls of thouſands of them 
ne er heard of it; and that *tis the Duty of all to repent, becauſe: 
Sad has appointed a Day, &c. tho Millions of Indians never © 
.. - * heard of it. They conclude that Ignorance never diſannuls the 
Laus, but that Sins of Ignorance are Sins ſtill., - $4.15; 
Anſw. Tis bold to ſay any thing is Duty that is not made - 
known. to a Perſon ſo to be; and of the ſame ſtamp it is, to in- 
fer or go about to juſtify the Aſſertion from any thing ſhort of 
_ expreſs Words of, Divine Authority, that it is a Perſon's Duty * 
to do he knows not what: eſpecially peremptorily to affirm a 
thing is, from mere Conjectures of what may or may not be. 
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Tubus it is in the preſent Caſe: for Who knows, or can believe 
that the Laws, Levit. 18. were no more neither by nature or 
_ otherwiſe made known to be Duty to the Gentiles, than the Cere- 
monys of Aoſes were? 8 conſidering that if all theſe in Le- | 
_ viticusare not prohibited by Nature, yet they ire much eaſier found 
out to be Duty than the unaccountable Ceremonys of the Frm Ts ns 
Law are. As to theſecond Inſtance, That Iſrael was once with- 
out Law, who durſt ſay that tho they were at ſome turn with- | 
out the written Law, or without a Prieſt to teach and expound 
it to them, yet in every reſpe& they were without a Law, even 
that of Nature? As to the third inſtagce, who knows that it 
was the-indiſpenſible Duty of all Men, from the dark Promiſe 
; made to Adam, to believe in the Meſſiah, tho they never heard of 
' — that Promiſe? And to the fourth and laſt, who knows but that 
God neg to his Miniſters a general Commiſſion to go into all 
the Worl „ and-preach the Goſpel to every Creature, may be 
the Extent of thoſe: words (calls all Men every where to repent) 
| beſides: that the Light of Nature, which ſhews our Faults, calls 
on us for Repentance ? What the Lord Herbert, who ſearch d 
into the Religion of the Gentiles, ſays, is beyond all contro- 
verſy to be allow'd, That if the Heathens had not been extreme- | 
ly affected with Sorrow for their Sins, they would never have - F 
invented ſo many Rites, built and dedicated ſo many Temples, | 
2 Prayers, and made ſo many Vows to pacify God; 
and that there was nothing taught in the Grecian or Roman 
Schools; but what directed Men to live well, and to preſerve 
them from all Evil; That all impious Perſons, who had made 
their Sins habitual, ſhould be eternally puniſh'd. Therefore Se- 
neca Tays, He that ſincerely repents of his Sins, is almoſt innocent. 
Ignorance, I confeſs, does not diſannul the Law, but it utterly. 
| | prevents doing the Commandment. A thing done ignorantly, 
4 without deſign of Duty, will not be accepted as ſuch. Duty is 
| Obedience, and Obedience acknowledges a Law, and a Law can- 
not be univerſal without univerſal Publication: where it is 
thus, if a Man be not acceſſary to his own Ignorance, he is ex- 
1 54 cuſable. „ FF FELONY | 
MY - Neither do the Paſſages produc'd, p. 39. out of the New Teſ-. -— 
f tament, ſaid to declare the Gentiles to be under the Law, riſe to 
any other purpoſe, than to expoſe the Authors either to be very 
erroneous, or elſe that they haye very unwarily expreſs'd WE 
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tament Writers declar'd to be under the Ceremonial Law of A- 
fes (for of that only are we contending) and if the Chriſtian 


Gentiles were ever under the Ceremonial Law, they are under it 
ſtill, there being no Medium; and this I think is not only con- 
trary to their own, but to the Principles of all M!aen. 
Neither does it appear from Rom. 3. that from the Breach of 


2 


the Fewiſh Law, all months were ſtopt; and that the Gentiles are 


thereby under Sin. The Apoſtle had in the firſt Chapter before 


(as he words it Chap. 3. 9.) prov'd the Gentiles under Sin; yet 


this he did not by the Breach of a peculiar Law given by Moſes 


to the Fews, but by that given to all Men; a Law not written 
in Stone, but in the Heart, demonſtrated to every one of them, 


Chap. 1. 19. and 2. 15. 


Every Mouth being ſtopt does not, as I conceive, intend eve- 


ry individual Mouth, but every chief Pretender's Mouth; for in 


this place it has a ſpecial reference to thoſe under the Oeconomy 
of the Law. For when the Apoſtle had cited Paſſages out of 


the Jewiſh Writings ſufficient to convince both Fews and Gentiles, 


that they were in a miſerable Eſtate without a Saviour; in the 
19th Verſe he aggravates it to be moſt certainly the Condition 
of the Jews, in that the Paſſages of Scripture which condemn 
them were taken out of their own Writings; and therefore to be 
ſure what their Law ſaid muſt needs refer to themſelves,” inaſ- 


much as what any Law ſays, it ſays it to thoſe who are under 


% rd and concluded with the Council at Jeruſalem, Acts 15. 


that Law. The very Text it ſelf brought to prove the Gentiles a 
were under the Law, proves the direct contrary ; for when it 
ſays, the Law ſpeaks: to thoſe that are under the Law, it be- 


ſpeaks us to think that all were not under the Law. If St. Paul 


had intended to have been underſtood by theſe words, that all 
Men had been under the Law, he knew how to expreſs himſelf 
more clear to the purpoſe, viz. That whatever the Lam ſaid, it 


ſaid it unto all Men. | 


But *tis remarkable, that this very Paſſage is ſaid by the 


Advocates themſelves, pag. 94, 100, 102. of their Book, to be 


underſtood of the Moral Law: And if ſo, with what pertinency 


t. cam be brought to inforce Ceremonys, as is only the Peſigu of 


* 


* 


$efides, what a Slur would this caſt on St. Paul, who had con- 


: Ris- Argument, cannot conceive. 


that 


that the Cemiles ſhould not circumciſe, &. and yet a great 
many years after, as it was when this Letter was wrote to the 
Romans (as appears by comparing As 24. 17. with Rom. 1 5. 
19, 26.) he ſhould offer any thing to convince the Gentiles they 
= were ſtill under that La.... ,ðiV 
4 And expreſly 5 to thoſe Authors, who ſay that there are 
not two Laws, one of the Fews, another of the Gentiles, the 
tath Verſe of Chap. 2. affirms, that thoſe who had ſin'd with- 
out the Law of the Fews, as to be ſure fome had, ſhould not be 
try'd by that Law. And farther, the 26th Verſe of the ſame 
Chapter ſhews, that there are two diſtin& Circumciſions, a fleſhly 
and a ſpiritual; the molt excelling taught by the Light of Na- 
ture, the other in compariſon a mere empty Ceremony, taught a 
only by the Letter of the Law : yet tis this, our Brethren ſay, 
was the Duty of all Men, and *tis this that the falſe Brethren, 
AFs 15. 24. would without any Commandment impoſe on all the 
Neither does it appear from the Apoſtle's Exhortation, Rom. 
. 13. 8. to owe no man any thing but Love, and that Love is the ful- 
filling of the Law; that therefore all the Ceremonys of the Fewiſh 
Law was the Duty of the Gentiles : For, 40115 i 
Firſt, There is no certainty that this Exhortation was given 
to the Gentiles. I do not doubt but that it was their Duty: but 
whether in this, place this Speech be made to them, I leave our 
Seventh-Day Friends to prove; ſince they acknowledg, pag. 38. 
that there were many Chriſtian Fews amongſt them, and then 
for ought any knows, it may peculiarly refer to them. 
-, Secondly, The Matter (Love) which is here treated of, and 
the Enumeration of Inſtances which is made in the next Verſe to 
explain the thing, is purely about the naturally moral Law; 
as has been ſaid already in other Inſtances, ſo may we ſay 
zs to this, What does it avail towards proving the Gentiles 
ö _ -. wereunder the Ceremonial Law of the ems, for St. Paul to af- 
7 firm that the Gentiles were Debtors to the naturally moral Law ? 
Finally, St. Paul's buſineſs in this Epiſtle was mainly to diſ- 
ſuade the Gentiles from falling in with the Practice of the Fewiſh 
; Ceremonys : And can we, without the greateſt Diſingenuity, ſo 
reflect on St. Paul, as to believe that if that was his Deſign, he 
would yet uſe ſuch contrary Mediums and Arguments to effect it? 
As if he ſnould thus argue; my Gentiles by no means muſt ſubmit 
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Ju Lam; Do Day acquit your felves; in this, Owe ma man 


were the Word of God; we muſt needs then allow that thoſe 
force on us thoſe univerſal Truths, * 
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of it) *becanſe every Man is eg d in lee ir: The Sincerity and 
9 arve o "St: Paul carries the Argument another way! Tou 


Chriſtian Gentiles are by no meant oblig d te he Certmonys of ehe 


thing ſaue Love: Let their Pretenſions or Demands of you be — 
they "will under colour of Law, This i aan * the N 


of it. 


Neither is all the Fewi i Law, 1 nor A that of not to 


avenge. our ſelves, or the Subjection of Women to their Huſ- 


barids; or that People ſhould be holy, the Duty of the Genriles, 
— or — that reaſon all theſe are written and exhorted — 
1 theſe had been nevertheleſs Duty, tho 


in the Fews Scr1 


thoſe Scriptures had never been written. As St. Paul in theſe 


Faſſages preſſes Holineſs, &c. from the Writings of the Jes, 


ſo in another place he preſſes to Duty from what is written in 


the Heathen Poets. And ſo may we argue againſt Drunkenneſs,, 
c. from what is written in the Turkiſh Akcoran; and yet not at 
the ſame time be underſtood or ſuſpected to recommend the reſt 
and worſt of the Turkiſh' Laws to Chriſtian Obſervation. - We 


may farther conſider, that there is contain'd in the Jewiſh Wri- 
tings much that is not ſpoken to en as Jews, but to Jem: as 


». Which 1s Duty to every Man. Nom ſuppoſing, as tis ra- 


ES tional to do, i that thoſe early Chriſtian! Geneiles did believe, 


as we now generally dg, viz. That the Otd Teſtament Writings 


Books or Writings were and are of very 


r to in 
e aan to 
inforce on us the Ceremonial Law of Ataſes. nete 50h 

And whereas tis obſerv'd, pag. 40. that — Gelbe in their 
diſtance from the Fews before Converſion, are ſaid: to be Stran- 
gers to the Covenants of Proiniſe, without God, Chriſt, and . 


5 Hope of Salvation: 


Anſw. There is as : much ſaid froquently in in Scripture tothe ke 


ſening of ill Fews, as this is or can be of ſuch Genti/es ;, for of ill 


Perſons of each fort, no doubt, muſt theſe Threats or Commi— 
nations be underſtood. 


And on the other hand (as has been alrea faid) there are as 
comfortable Cordials dropt here and there for the Enco 


ment of vertuous Perſons, tho Gentiles, as is general made 30 
4 
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decke Giieumneifbn © As Ye, and Ban Mall wile up In Jndgmeffr, 


Nie, that tho 


N 
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and? condemn Choruxin aud Berhſada; and it ſhall be more 
tolerable for Sodom and Gomorrah than for thoſe Citys of Fudea, 


that make not a ſatable 1 of their greater Mercys. 


by the Spirit of God, to the honeſt Cen- 
reumcis d in the Fleſh, yet if he attain 


The Apoſtle Paul ſays, b 
be benot 
to that Purity the Law requires, he ſhall be treated às a'circum- 


dd Perſon ; ald that his Praiſe ſhall be of God, who' i, wor the | 


God of the Jews only, bit of the Gentiles alſo. | 


Further, theſe” Gentile Epheſians thus refer'd to, who were 
Strangers without God, Chriſt, Hope, &. were not in this de- 
plorable State, becauſe not under Circumciſion, &c. For as you 
Joſt now beard, they might be circumcis d, and yet be as miſe- 


Baut the true and only Reaſon they were in this miſerable Con- 
dition, was becauſe, according to the Courſe or wicked Cuſtom 


of the World, they were dead in Treſpaſſes and Sins, being go- 


8 rhe Spirit of the Devil that ruleth in the Air, and worketh 
in the Children of Diſobdienre; and were by Nature the Children of 


Math? He does not a ate their Circumſtances with the 
Breach of the Ceremonial Law of Iſrael, but with the Breach of 
the Moral Law of all Mankind; and as ſuch they were without 


- 


wicked Livers. - Laſtly; © 


It is but mean Attempt that dur Friends make againſt 'a 


plain Text, which ſtands impregnably in their way, and- baffles 
all theſe their Arguments, viz. Pſal. 147. 19, 20. He ſheweth bis 
Word to Jacob, his Statutes and his Fudgments unto Iſrael : He hath 


vor dealt ſo with any Nation, and as for his Tudgments they haue not 


Brown them. 


They fay; tis weakneſs to infer from hence that the Laws of 
Tfrael concern'd no other Nation; and conclude; all that can be 


infer d from the Paſſage is, that the Lord had not fo eminently 
ſhewn and made known his Statutes, &c- to other Nations as he 


© Anſw. Theſe Laws, Statutes, and Judgments muſt. nerds be 


- underſtood to be Ceremonial Poſitives, and not Moral Laws: 


for the latter part of the Verſe ſays, they were ſuch as the 
Refidue of Mankind knew not, becauſe 5 5 15 to them; fei- 
ther of which can be truly ſaid of the moral Laws. And -_ 


Bo whoſe Senſe. ff the T ext we oppo * muſt needs allo that t 


© Law it cannot be truly ſaid, that the 7 
nently or earlier than the Gentiles. 


cCountenance, ſo for the | 
. -  - Firſt, Becauſe ſuch an underſtanding of the Text would fix 
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Laws, Ge. here ſpoken. of, are Ceremonial Laws; 8 3 
they are not at all to the purpoſe. in hand: for of the mora! 
had that more emi- 


But ſtill the Difficulty is behind, How. theſe, ſuppoſing them 
to be Ceremonial Laws, were ſhown to Jacob, &c. and not to 


any the reſt of the ſundry Nations? Our 6 Friends 


ſay as above, that the meaning is that God gave thoſe Laws firſt 
or more eminently to Iſrael; but I conceive the meaning is, that 


God gave or ſhew'd (which is the ſame) the Laws, &c. only or 


peculiarly to Jacob, &c. and to none elſe. Againſt their Senſe 

we have the expreſs words of the Text; and as neither this 

Text nor any other goes their more poſitive Opinion an 
e following Reaſons tis fit to be rejected. 


a Tautology, Weakneſs of judgment, and Unskilfulnefs of 
ſpeaking in the Divine Author; for if by ſhewing to Iſrael be 


meant firſt to them, there was then no room pertinently to add, 
that he had not done ſo with any elſe. _ It makes the Negative 
in the Text only to magnify an Impoſlibility ; for they that were 


given firſt to Iſrael in that ſenſe, could by no Blockhead whatſo- 
ever be underſtood to be ſo given to any other. 85 
Secondly, Their Senſe is not the true Senſe of the Text, there- 


= 


| fore to be rejected: for if the Advantage the Pſalmiſt here in- 
tends lies only in the Priority of time of its giving, then at that 


rate the then preſent Nation of the Fews were alſo deny'd a 
ſhare in that Advantage ; and all muſt needs be ap lated to 

that preciſe Congregation of People that receiv'd the Law orally 
from God: and of that very Aſſembly, excluſive of all the reſt of 


their After-Generations, it may be ſaid as truly (as it may be 


ſaid of the Fews excluſive of all other Nations) that he gave to 
them his Word, Statutes, and Judgments; that he hath not 


dealt ſo with any the reſt of their Poſterity, and for his Judg- 


ments the reſt of the Fews had not known them. 


2 Iwould willingly know of our beloved Brethren, who inter- 


ret the Paſſage as above, where the Advantage lies of being the 

rſt (in their ſeaſe contended for) that are made acquainted 
with the Laws of God; and whether the Succeſſors of the firſt 
Jews, when they came 8 the Knowledg of God's Laws, were 
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| 9 y Sbarers in the Benefits of it with their Forefathers; - 
and ſo on down to the Gentiles (if the Law were to be tranſ- 


mitted, to them) What Advantage had the early Jem, more 18 


than the latter, or what Advantage had, Or are any of them 
to have more than the Gentiles, if thoſe Gentiles come up to the 


- 


fame e fe RE EE 
And in the Days of the Goſpel, what Advantage has a Con- 
vert of the firſt, more than another as ſincere: of the ſixteenth: 
Century? If the firſt that were Fews, to whom Chriſtianity was 
made known, had nothing peculiarly offer'd them either to do 
or to enjoy, but what the laſt Witneſſes or Confeſſors of it 
(tho Gentiles). have to do or enjoy; what reaſon is there then, 
in ſuch words as the Pſalmiſt uſes, to infer and ſay, God gave his 
Chriſtian Word to } „ his Statutes, Laws and Ordinances to 1{- 
rael; he hath not dealt ſo with any other Nation, and for the Gen- 
tiles they have not komm them? And all this becauſe he firſt ſpoke 
of Chriſtianity to ſome of that Nation, when yet at the ſame 
time he intended Chriſtianity, as well as, in the Reward of it, the 
Duty of all ˙M en. CCC 
No if there be no reaſon to read this Letter thus to the Fews 
in relation to Chriſtianity, becauſe all Men are equally with 
them intitled to all Advantages, Subjects to the ſame Law; I 
ſay then, from the ſame reaſon there is no ground to conclude, 
that the Gentiles were equally oblig'd with the Fews to their Law, 
tho this Lecture is read to them. And if ſo, then God's giving 
his Word, Statutes, and Judgments to IJſrael, is intended pecu- 
liar to Iſrael; and the Gentiles, for all that has been ſaid in ma- 
ny particulars, were by the Authority of P/al. 147. 19, 20. un- 
concern'd with the Jem Ceremonial Law. Such Paſſages as Deur. 
14. 21. expreſly avouch the ſame, when it fays the Stranger, 
tho within Iſrael's Gates, as well as the Alien without, were not 
oblig'd to thoſe Ceremonials as they were. . _ | | 
But yet I ſay in this unconcernedneſs, they are not more happy 
than Iſrael neither; for giving more Law to 1/rael was but the 
better to improve Nature, like adding more Mony to the Stock 
of an indigent Tradeſman, which tho *tis true it adyances his 
Debt, yet it magnifies his opportunity of diſcharging it. Ra- 
tionality is preferable to Idiotiſm: The more Direction a Man 
has from God to carry him to Heaven, the leſs Difficulty he has 
to get thither. The multiplicity of Directions and wa 
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of Demonſtration we have that it is our only Duty to be happy; 
ate our Treaſure, and glorious Advantages we have above ſome 
others. Tis no doubt therefore inadvertently ſaid by our Bre- 
thren, pag · 42. that if the Jewiſh Law did not oblige the Con- 
ſciences of the Gentiles, they were therein the more happy Peo- 
ple; as if the Laws of the Lord were only given to enſſave Men! 
Iis manifeſt, that the Jſraelites had Privileges and Immunitys 
above others; no ſuch Favourites of God as they ſeem to be, 
Lev. 20. 24. 1 Chron. 17. 21. Deut. 4. 7. and 14. 21. They 
' were ſeparated, redeem'd, made a holy People, and brought 
nigher than any other unto God: They had the beſt Laws, and 
the beſt Land of any People. Chriſt accounts the wicked or loſt 
Sheep of the Houſe of Hrael preferable to the Gentiles, Mat. 15. 
24. which cannot be for their keeping the Law, for then they 
had not been loſt ; probably it was for the great reſpe& God had 
to the Vertues and ready Obedience of their Fathers, Deut. 4. 
37. Rom. 11. 28. Becauſe God lov'd their Fathers, therefore he 
choſe their Seed after them, and beſtow'd peculiar Favours on 
them for the Fathers ſake. ee eee 
The poor Gentiles were ſo far out of that Favour of God the 
Fews were in, that the firſt Miniſters of the Goſpel were forbid 
to preach to them, Mat. 10. 16. which plainly ſhews that God 
did not always afford the Gentiles the fame dire& and choice 
means for the obtaining Salvation, as he did to the Jews. And 
this Diſtinction ſeems to reach beyond thoſe times, that tho the 
Gentiles prove vertuous and acceptable to God, yet the vertuous 
Fews in account are ſtill before them, I/. 19. 25- Aſhur ſhall be 
call d the Work of God's hands, and Egypt ſhall be call d God's Peo- 
ple; but Iſrael is or ſhall be call d God's Heritage. *Tis not ſtrange 
then, ſince they had and ſhall have Tuch a preference above others, 
in reference to the Goſpel, to infer that they might from the 
ſame reaſon be peculiarly dignify*d and inrich'd with the Law. 
Had the Law of Circumciſion, &e. been a univerſal Covenant 
made with all Men, the expreſs Conſideration to encourage it 
made to Abraham was of little or no moment. God promiſes -» 
Abraham and his Poſterity, on account they would faithfully keep 
this Covenant of Circumciſion, to give him, and ſo to them, all 
the Land of Canaan for an everlaſting Poſſeſſion or Inheritance. 
Indeed this contains in it a very valuable worldly Conſideration, 
to Abraham and his, tho a numerous Family; but had Circum- 
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theirs likewiſe (unleſs the Gentiles were oblig'd to the Work, 


but the Fews only to the Reward) then the Prothiſe-here made 
to Abraham was no valuable Promiſe at all, nay twas not᷑ in fact 


true; for if any part of that Land was given by God to any o- 
ther People, then all the Land of Canaam was not given to A- 
ham and his Poſterity, according to Promiſe. Beſides, the Land 


of Canaan would have been of little or no uſe to all the World; 


ſo far from a Poſſeſſion as was ſtipulated, that it would not have 
been a Garden-Plot to every Family, being much leſs than all, 


not much bigger than ſome ane County) in England, as Sandys 


And as on the one hand the Land of Canaen was too little for 


accommodate in due proportion to all Men the keeping in all th 
particulars of it the Law of Moſes. men Farmer: 


Vader Which Law there were prohibited from the Prieſtly 


Office all but the Tribe of Levi, tho they when number'd were 


but about a third part to the reſt of the Tribes, tho number'd 
from a month old, and the reſt number d but from twenty years 
old and upward, ' Numb. 1. 3, 39. Which Number, tho thus 
ſmall, muſt needs be too many for Iſrael, or elſe not enough by 
many thouſands for all the Nations of the World. 5 
And as this ſmall Number, being but twenty two thouſand 


(all their Male Children included, of which probably not half 
that number was fit to officiate in the Prieſtly Office) might be 
too few for Prieſts for all the World; ſo the Tenths of all the 


World would be vaſtly out of all proportion too much for that 
Handful of Peqple. By the way, the Author to the Hebrews pre- 
ſcribes their Right of Tithes to reach no farther than their own 
Tribes, Heb. 7. 5. We may thence rationally conclude, that ex- 


cept the Prieſts were to ſerve all the World for nothing, all the 
World were not oblig'd to the Jemiſ Law. But to return to 
the Argument, why the Tribe of Levi could not ſerve all the 


World; and that is, becauſe their own Tribes not only ſupply'd, 
but alſoimploy'd them themſelves. There was not only Provi- 


fion made to keep them from ſtarving, but alſo Buſinefs that they - 


Wight not- be idle. Their Miſſion was not, like that of the Apo- 
ſtles, to go into all the World, and preach the Law to every Creature; 


and 


Men, the Condition muſt be 
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and encourage their Services amongſt their Brethren in their own 
Land, 1 Chron. 6. 54 We do not read of their Miniſters Tra- 
vels to preach to the Nations, except thoſe of the diſingenuous 
"Phariſees They were ſtill and attentive to St. Paul until he ſpoke 
of being ſent to preach to Gentilet, but then at thoſe words they 
lift up their Voice, and'ery'd, Away with ſuch a Fellow from the 
Earth, for it is not meet that he ſhould live: But on the other hand, 
there was an Averſion in the moſt generous and rectify'd of them 
to preach to theGentiles; when they did exceed the Bounds of their 
_ own Country, and went far about to preach, it is very remarkable 
it was to thoſe of their own Nation only, Ack, 11. 19. Even 
St. Peter himſelf would not do it under a Viſion from Heaven. 
Until God viſibly pour'd out his Spirit 1 Jem, did 
ot conclucke the excites tobe ina Jalvable State: Verſe 18. M her 
i  ""Bthey beard thoſe things, they beld their Peace; &c. ſaymg, Then bath 
| Sold alſo to the Gentiles granted Repentance unto 5 1 
And as they lay under no Injunction to preach to all Men, fo 
neither had the Prieſts and Leuites opportunity ſo do do. This 
will better appear, if we conſider that there were eight thouſand 
five hundred and eighty Men of them, that is ſeven © Eighths of 
the Tribe of Leu, from thirty to fifty years old, fix'd to the ex- 
ter nal Service of the Tabernacle only, the Reſidue were very 
few; for of eight Sons the three Sons of Levi had, only Aaron, 
who was Son to one of them, had the Prieſtly Office; who were 
all likewiſe engag'd in the internal Services of the Tabernacle, 


whilſt in the Wilderneſs, Nn. . 

And tho afterwards, when got into Canaan, they were increas'd 
to the number of thirty eight thouſand Men, 1 Chron. 23. 3. yet 
every one of them had his peculiar Buſineſs ſet him, which ne- 
ceſſarily kept him at home, 1 Chron. 23. 3,4, 5 6. 

God had but one Altar, and that was ſet up at Feruſalem, to 
 whichall that offer'd muſt come; particularly all their Males were 
expreſly commanded by God to appear there before him three 
times every year, Exod. 23.17. Deut. 16.16. Which was im- | 
poſlible for all the Dwellers in all the habitable World to comply | 
with; ſome parts from America eleven thouſand miles to travel; 
from ſome parts of Tartary, being on Fer»ſalem*s own Continent, || 
they had above five thouſand five hundred mile : it was ſharp e- 
nough for ſome of the Dwellers in Judea it ſelf, if the Borders 
of Aſhur were one hundred and thirty miles diſtance, to carry 


all 
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all their Males three times in leſs than ſix months to Jeruſalem, 
is pretty well near ſpending that Half-year in toilſom Travel- 
ling. I might here enlarge, that to accommodate a whole 
World of Worſhippers, thgCity Feru/alem muſt be alſo ſwell'd 
to the Bigneſs of Canaan it EY: to entertain tile. 
Io cloſe the Improbability that it was, and Impoſſibility that 
it could be all the Gentiles Duty to obſerve the whole Law of 
Moſes, it may be added, that the Seventh · Day Sabbath amongſt 
the reſt could not be kept by them; not at all in ſome parts of 
the World, and not without great Confuſion in many others: 


therefore reaſonable to believe it was peculiar to the Fews, fitted 
only to the Meridian of Canaan. RE. 0 
hat it cannot, according to the prime or early Direction of 
it, be ** at. all in ſome parts, appears, if we conſider that the 
Sabbath by Divine Appointment was to commence at the ſetting 
of the Sun, Levit. 23. 32. from Evening to Evening. And thus 
Nehemiah underſtood the Seventh-Day Sabbath was to be kept, 
Neh.13.19. And that which is call'd Even, 1 Kings 22. 35. is call'd; 
the ſetting or going down of the Sun, 2 Chron. 18. 34. Now ſince 
many habitable Parts of the World have not in every twenty four 
hours, nay not in many Weeks or Months, a ſetting of the Sun, 
I cannot then duly begin or end, and ſo duly obſerve the Sab- 
ath Day. ; L's 5 e | 
And — ſome parts of Lapland and Muſcovy, and in all other 
places at thoſe diſtances from the Poles, they cannot duly keep 
it at all; ſo in ſome other habitable Places (if Men do, as they 
lawfully may, travel ſome Eaſt, the others Weſt, round the 
Globe) wherever they meet, they cannot keep it without Confu- 
ſion : for every fifteen Degrees they travel, the one gets, and 
the other loſes an Hour. So that when they have each of them 
travePd twelve times fifteen Degrees, which compaſles the Globe, 
there will be a compleat Day difference between them: and whe- 
ther the Day they meet on be ſeventh or firſt, will be an unavoid- 
able as well as undeterminable Diſpute for ever between them. 

To pretend to rectify the Day, as a 5 Author per ſuades, 
as Pope Gregory did the Year, argues nothing more than that the 
Seventh-Day Sabbath is not moral; for all that is moral, is of 
it ſelf perfect without Rectification. | 

The ſame Author ſayg, that ſuch Travellers muſt be govern'd 
by the Inhabitants of the Place to which they come: But this 
| 1 | : Direction 


* 


Country, may at length (be 
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Direction affords no Relief to the firſt Comers, or to the Tra- 
vellers, if they happen to meet (as *tis poſlible they may) in an 
uninhabitable Country. And at beſt this Salvo is but to e 
upon one of them, to take the curnggt Day of the Place, which 
he knows is not the true Sabbath, A muſt reſign up in lieu of it 
that which he is infallibly aſſur d is not falſe. n 
Ass often as one Man or more ſhall thus compaſs the Globe 
(which may be eaſier perform'd by being near to the Poles) fo 
often does ſuch another new difference happen: and the Travel- 
lers being ſtill as at firſt oblig'd to take the current Sabbath of the 
es being brought under the Neceſlity 
of keeping a Sabbath in but ſix, or as the Judgment may be gi- 
ven, not till after N their Sabbath at laſt perhaps may 
be crept into the middle of the Week. Pliny to this purpoſe re- 
lates, that the Spaniards and Porraugueſe meeting in their Conqueſts 
in the Philippine Iſles, differ'd a Day in their Accounts; and adds 
farther (which. muſt needs flow from this - chopping of time) 
that tis Sunday at Meacos when tis Saturday at Manila, but a 
Hundred Leagues diſtant : Which may qualify the Saying: in the 
_ rqthPageof our Friends Book,-vjz. That the ſeventh Day in 
Canaan is not the eighth Day any where elſe; and alſo that other 
Slip in the ſame Page, That the Sun divides betwixt Day and 
Night every twenty. four Hours: And is alſo a check to their 
ſaying, pag. 21. That the Morality of the Sabbath (if they 
mean by it the Knowledg of the Sabbath) is not built on Aſtro- 
i Geometrical Principles; ſince, as is hinted above, 
in Lapland, Iceland, and the le of Ruſtene, Cc. the Sun is ſix, 
nay eight Weeks together under the Horizon. How, without 
having reference to ſome ſuch Arts as theſe, will it be in the 
power of any to-know When to begin or end the Sabbath Day? 
J am aware of an Ohjeckion chat is made againſt this laſt Argu- 
ment, viz. That the Children of Mae were commanded to keep 
the Sabbath in the Wilderneſs, therefore the Obſervation of the 
Sabbath was not (as is by this Argument attempted) confin'd to 
the Land of Canaaan. „ ES: 
 Anſw. As they had in the Wilderneſs a conſtant Succeſſion of 
Night and Day, ſo they had to a trifle the ſame Meridian 


Noonday and Midnight. But this Objection is the more. frivo- 


lous and' trifling, ſince the Wilderneſ@ that is here objected 
is a part and within the Confines of the Land of Canaan, Gen. 
. „ 152 

* 


OB). 


15. 18. from Euphrates to the Red Sea, from the Deſert to the 


Philiſtian Sea, Deut. 11. 24. Exod. 23. 31. where tis ex- 


prolly ſaid to 1ſrael, that God would give them all the Land 


-betwixt the River of Egypt and the great River Euphrates. And 
hence tis very probable, becauſe *rwas a part of the Donation 
ſo earneſtly delir'd and fo readily given by Moſes to Reuben, 
to Gad, and the half Tribe of Anh, Numb. 32. 


Iam aware of another Objection, viz. That there is no rea- 


ſon to infer any thing againſt the Morality of the ſeventh Day, 
becauſe the Knowledg of which it is may be loſt, and the Lighs- 

of Nature will not recover it again; ſince the very ſame Objec- 
tion lies with as much force againſt ſome other indubitably mo- 


ral Laws: as inſtance, it is a natural Duty for a Child to honour 
his Father, yet the Light of Nature will not diſcover who 


Anſw. *Tis true a Man may loſe, or elſe never come to the 


 Knowledg of his natural Father, as one may loſe the Knowledg 
of the Seventh Day: but there is a vaſt difference between theſe 


. the true Father, yet it reſerves Honour ready on any Diſcovery 
for him. But the Light of Nature, as to the Seventh Day, does 
neither; that is, does not find out or diſcover which is the Se- 
venth Day, nor that the Seventh Day deſerves more Honour 
than the . RL: NN 
A Place may bg ſo circumſtanc'd, that it will be morally impoili- 
ble to find out which is the Fews true Sabbath; but all Places are 
facile alike to find out ones natural Paret. 


Queſt. Since Worſhip Cr. b. er time to perform it in, as 
acknowledg'd in the Anſwer to the third Query in this Book, 
why then ſhould we not rather chuſe the ſame time God ſet apart 


. 2 


to Iſrael than any Mher? JT 
Anſw. By no means may we give our ſelves up to this Argu- 
ment: It will not only make it neceſſary for us to keep a ſeventh 


Day and a ſeventh Year, but a ſeven· times Seventh-Year Sab- 


And by the ſame Rule the Sons of Aaron muſt be. our Prieſts; 
for them only did God ſet apart to execute that Office te 
Iſrael. e FX 3 
Nias is an indiſpenſible Chriſtian Duty; and by the ſame 
Rule that we are determin'd to the Fews Circumſtance of Time 

il 2 ro 
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two; for tho the Light of Nature does not diſcover which is 
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| {668) 
to worſhip, we are determin d to their manner of diſcharging tfie- 
Duty of Charity alſo ; that is, we muſt not cut the Corners of 
our Fields annually, nor take any thing out of them the ſeventh 
Year :. Methods very different from what is now in uſe, yet as fit 
to be pleaded for, becauſe once injoin'd by God, as the ſeyenth 
Day is from the ſame reaſon. _ . 
SGod makes the Deliverance of the Children of Fae! out of 
Exile in Egypt, a Reaſon why they ſhould keep the Sabbath Day; 
but the Gentiles were not in that Exile, ſo not deliver'd out of it, 
therefore not oblig*d from that Reaſon to keep that Day. But to 
draw towards a Concluſion. 8 FTW 
is allow'd all Men are oblig'd ſolemnly to worſhip God, in 
the Anſwer to the firſt Queſtjon, pag: . 
As alſo that ſolemn Worſhip neceſſarily requires and takes up 


time to perform and diſcharge it in, in the Anſwer to the ſecond, 
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hat this T ime muſt needs be according to the beſt of our un- 
derſtanding, is aſſerted in the Anfwer to the third, pag. 38. 
And that the ſeventh Day was not ſet apart as Duty to any, 
much leſs to all Men, from the beginning, is in the Anſwer at 
large to the fourth and fifth Querys ſet forth, pag. 818. | 
As likewiſe that God did not Ive any preference to the ten 
Commandments, and ſo to the ſeventh Day, by writing them 
with his own Finger on the two Tables, in the Anſwer to the 
ſixth Query, pag. 18, 19. 9 | 
Neither does it appear that the ten Commands only, men- 
tion'd Exod. 20. were all that were written in the Table Laws; 
by which Miſtake many infer Morality to, and run into the Obſer- 
vation of the Jewiſh Seventh-Day Sabbath, as in the Anſwer to 
the ſeventh, eighth, ninth, and tenth Querys at large is made 
out from pag. 19. to 31. 828 0 
And as?tis largely prov'd from pag: 34. to 64. that all the 
Gentiles were not oblig'd to keep the Jewiſh Law, by which it 
2 appears that tho, the Seventh-Day Sabbath ſhould not be 
und any where repeaPd, yet it does not at all affect the Gentile⸗ 7 
ſo again it is prov'd from pag. 64, &c. in many Inſtances, and 
&om many Reaſons, that the Gentiles could not poſſibly keep the 
Jewiſb Law, particularly the Seyenth-Day Sabbath. | 


E 
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1 fay, conſidering all this, and that ſince from good grounds we 
may not (from the Conſequences that will follow) conclude our 
ſelves oblig'd to keep the Jews ſeventh Day, only becauſe God 
ave it tothe Iſraelites; and more eſpecially ſince our Sovereign 
E does not immediately interpoſe to aſcertain it: Why 
may not (for the better, maxe certain, and ſolemn Diſcharge of 
this abſolute univerſal Duty de the Chriſtian Chur- 
ches in Concord aſſign ani ſet apart the moſt convenient Circum- 


ſtance of Time (as well as Ceremony and Place) for March Af. 
ſemblys for publick Worſhip, and a weekly Day of Reſt for Cat- 
tel and Sem 8 . 
' Such a human Authority as this amounts to, bas always been 


taken and allow'd of both to national and particular Churches. 


How common, on general occaſions, have we, as well as for ſpe- 


cial ones, National Faſts, and Days of Thankſgiving, agreed 


on, and as generally comply'd with? Nay, have not the moſt ſo- 
2 of the Chriſtian Services, ſuch as Holy Baptiſm, Impoſition 
0 


„ Ordination to higheſt Offices, and the Euchariſt it 


ſelf, than which there is not any Service more ſolemn; as to the 
Time of them been always left to ſuch à human Prudengs? * 

And the primitive Chriſtian Churches being (by Gogo other- 
wiſe determin'd) veſted with ſuch an Authority, fron e great- 
eſt Motives ſet up the Obſervation of the firſt Day of Me Week; 
and their Motives and Examples being contrary to no Law, but 


. 4 


furthering the doing the neceſſary parts of Divine Worſhip, is 
Rule ſufficient enough for us to follow, if we had no more. 
Tho*tis poſſible, and very probable: too, that they were di- 
vinely led at firſt.into this Obſervation, for they miſt not to con- 
verſe on the very firſt Firſt-Day they could come at after the Death 
of their Lord; and this probably not in Commemoration that it 
was the firſt Day of the old World, but the firſt Day of the new 
Creation, which was perfected by Chriſt's riſing that Day from 
the Dead: it is not likely that this their'convening on this third 
Day after Chriſt's Death, the firſt Day of the Week, was from 
any Surpriſe they might be in, ocafion'd. by the Strangeneſs of 
the Providence lately befaln them, to condole their Loſs, and to 
confer about Chriſt's . Death, as perhaps they might do every 
ether day as well as that; but looks like a Convention purſuant 
to their Lord's Appointment, who had often before premoniſh'd 
| e | 8 Py, them, 


* 1 


_ that was 


(39) 


them, and beſpoke them to that very preciſe. Day to receive 


him from the Dead, which in all probability they could not for- 
get, but were thence brought that Day together, John 20. 19. 


And not only on that firſt Day on which Chriſt: roſe, did the 
Chriſtian Church aſſemble together, but they continu'd thus to 
do: therefore in John 20. 26. tis ſaid that eight days after (that 


preſent Day of Chriſt's Reſurrectiqq included) the Diſciples were 


again met together: ſo likewiſe was ghat memorable Meetin 
n Aﬀoniſhment to the whole World, Ack, 2. on the 

firſt Daß I the Week. Tis indubitably ſuch a Meeting, if we 

conſider that the Day they were to bring their firſt Sheaf out of 


the Field, and wave it before the Lord for a Bleſling on the reſt, 


was determin'd to be on the morrow after the Sabbath, that is, 


on the firſt Day of the Week, Levit. 23.10, 11. | 


I am aware, ſome to evade the Force of this Text, a the 


Sabbath here ſpoken of is one of the Paſſover Sabbaths, not 


ae ſerenth Day. e, This Plea of theirs is far from 
preſerving the Sanctity of the Seventh-Day Sabbath which 
no doubt was then to be kept ſacred, that it betrays it its the 


Profaneneſs of a common working Day. Thus the Paſſover Sab- 


baths were determin'd to certain Days of a certain Month, which 
fo variesihe Days of the Week, that ſometimes the Paſſover Sab- 
bath immWately precedes the ſeventh Day. Now when it fo 
happens, A neceſlity the-Seventh-Day Sabbath muſt be the Day 


on which the Prieft muſt wave the Sheaf before the Lord; which, 


it we compare-Lev. 23. 15. with Deut. 9. 16. it will appear that 
it is a working Day, a Day in which they began to put the Sickle 
in the Corn, Which ſurely the Seventh-Day Sabbath was never 
made liable to. Therefore the Sabhath in the Text ſpoken of, 
which immediately preceded the Wave- day, muſt not be deemd 
the Paſſover, but Seyenth-Day Sabbath z and then the Waye-day 


and Day of Pentecoſt muſt of neceſſity follow to be on the firſt 


Day of the Week. | 


7 - 


Further, tho St. Paul ſtaid at Troas ſeven days, Ack, 20.6. in 
the compaſs of which time wgs neceſſarily a Jewiſh Seventh- Da 


Sabbath, yet there is no account or notice of any Convention, till 


on the firſt Day; and then they held a ſolemn Day for preaching 
the Word and adminiſtring the Sacramental Elements: Verſe 7. 


pon the firſt Day of the Week the Diſciples. came together to break 


Bread, and Paul preach'd, &c. 
WE. | K 7 And 


A. 2 ie $A | 
And that the Authority or Sanction of the firſt Day might be. - 
tranſmitted down to Chriſtian Obſervation with the gręateſt Evi- 
dence, our Lord Chriſt was pleas d to grace many of thoſe their 
firſt Aſſemblys on that day with his BIOTIN. Preſence, and other 
greateſt Eyidences of Divine Approbation. At their firſt Con- 
lh vention on the firſt Day, we're told Chriſt came and ſtood in the 
midſt, and aid, Peace he unte you 3 and again he fas, Peace tbe . 
unto you. And he breath's on them, and ſaid, RecervetheBalyGhoſt,, 
John 20. 19; 21% 22. Again, at their ſecond Firſt-day Meeting 
Chriſt came and ſtogd in the midſt, and to encourage their aſſem-.. 
bling, pronounc'd Peace unto them, John 20. 26. And at ano- 
ther of their Firſt-day Aſſemblys he beſtows on them the miracu- 
lous Gift of Tongues, by which means on that very Day were 
added to the Church 3000 Souls, A#s 2. 3, 4 41. Their meeting 
on the firſt: Day of the Week, mention'd A4. 20. 7415 gra 
With the miraculous Recovery ofichn from Death. It was ſo 
common farthem' to meet on that day, and for the Lord to in- 
courage their Firſt-day Meetings, that a great Man wiſely ob- 
- ferves, that Chriſt made no ſolemn Appearance to them, neither 
did they ever meet as a Chriſtian Church, but on thatDay. 


The Time (tho not the Service) of the Seventh-Day Sabbath 
vas only according to the Jewiſh Polity, merely Ceremonial; and 
was adminiſter'd and adapted to the Circumſtances of that Peo- 

ple only; and from ſome temporal Reaſons it is urgd on them, 
can oblige none elſe, but may be outdone and ſuperſeded by that 
which is univerſal, and has greater Reaſon in it 
The Firſt Day's Obfervation that the Church prudently fell in 
with, was recommended to her by a greater. Benefit done the 
World than the Creation of it, even the Redemption of all Man- 
© Kind by the Reſurrection of Chriſt. on that Bay; and there is lit- 
tle doubt but that if the Reſurrection of Chriſt had been deter- 
min'd to the ſeventh Day, it would very colourably have been. 
us'd as a molt convincing Argument of the Duty of that Day. 
The Reſurrection of the Lord Jeſus on the firſt Day, by which 
the whole World was deliver'd from an infinitely worſe Bondage 
than that of 7/-ae! from Egypt, requires greater Notice. And 
as in any caſe where the leſſer Duty can be better ſerved by that 
which alſo miniſters to the greater, the Solemnity muſt in all 
good Conſcience refer to that. Greater Deliverances eat out the 


teſſer : Behold the Day (ball come (faith the Prophet) that it ſhall 
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on of St. Paul, — ER 


vals, - This favours of Chriſtian Compliance for the Peace of the Churches 
bur this faſt. as conyeniently mighe be wore out, And Tgnativs, who liv'd in 


lte firſt Sentury, orden d a Biſhop by St. Peter, Tays, Let every one that loves 


uriſtian Churches wore out, the Seventh-Day Sabbath declin'd alfo; and 


ſhould of neceſſity. be the Day above the __ it was a matter of mere Indifferen - 


| ſciences in the matter. Rom. 14. 3. The Apoffle ſpeaking of this very inks 


&c. but Righteouſneſs and Peace, &c, 1 G 
Io cloſe all; The Apoſtle ſhews, Verſe 1.-that thofe Churches, and likewiſs 
thoſe particular Perſons, Verſe r8. that notwithſtanding this difference of Obſer- 
fincere, Chriſtian Brethren into their Boſom; even They above all others were 
the only Champions that acted the great Part of Chriſtianity (in theſe profaund. 
Words) For whoſoever in theſe things ſerveth Chriſt, is acceptable unto God, "wS 


approved f Men. Je 8 - 
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